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In my Adventist Chaplaincy Ministries office at the General Conference sits a 
beautiful mug I received at Jomo Kenyatta University in Nairobi, Kenya. On its 
side is a colorful crest with the words “Elimu ni Nguvu,”  which translated means 
“Education is strength.” As I drink from that mug almost daily, I am reminded of 
Adventist chaplains and faculty who work there and of the Adventist students who 
study there. Those students are symbolic of the almost 250,000 Adventist young 
adults attending public colleges and universities around the world. You are probably 
among that group.  

A few days ago I was forwarded a letter from an Adventist student that wanted to 
know if her church had a plan for ministry with Adventist students in public cam-
puses. As I responded to the young woman, I was aware of some positive signs of 
ministry in that area, but I have to admit that there is much yet to be done. Indeed, 
there are some things to cheer and some things to challenge us, and some things to 
dream about!

I’m gratified that there is a Committee on Adventist Ministry to/with College and 
University Students (AMiCUS) at the General Conference and in several division 
and union offices. Through this committee the Education, Adventist Chaplaincy 
Ministries, and Youth departments partner to raise awareness of the needs for minis-
try on public campuses and to provide support to initiatives in that important area.  

 I’m thankful for the successful track record of public campus ministry in many 
places around the world. And yet the principal challenge remains: To shape a global 
vision and plan for public campus ministries. AMiCUS is addressing that goal, but 
we have a long way to go. My dream for this ministry includes the following:

1. A comprehensive strategy for public campus ministries that the entire church 
embraces and supports, with resources allocated to do the job.  

2. Several models of public campus ministry that have been tested, so we can see 
what works with students in a postmodern world.

3. A larger number of Adventist students who are not only ministered to, but who 
are also empowered for ministry themselves—and who serve in the name of 
Christ.

4. Trained Adventist specialists for public campus ministry, including chaplains and 
student campus ministry leaders who network with and learn from one another.

5. More Adventist students in public campuses who are fortified with Scripture 
and are enabled to respond to the great current issues of Christian apologetics.

6. Adventist public campus students who have regular opportunities for fellowship 
and worship with their peers and members of the local church.

7. A larger number of Adventist students in public campuses who know their 
church values them, and who in turn choose to invest their time and talents to 
become leaders of the church today and tomorrow.

If you’ve ever had any of these thoughts, I’d like to hear from you. Send me an 
email with your ideas to: acm@gc.adventist.org.  I’ll share them with the General 
Conference AMiCUS Committee, and this can help us shape a dynamic strategy for 
the church.  Meanwhile, may you enjoy God’s rich blessings as your prepare for a 
fulfilling life of service.

    Martin W. Feldbush
    Vice-chairman of the AMiCUS Committee
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Write to us!
We welcome your comments, reactions 
and questions, but limit your letters to 
200 words, please.  Write to
 
DIALOGUE Letters 
12501 Old Columbia Pike
Silver Spring, MD 20904
U.S.A.

FAX 301 622 9627
EMAIL 102555.2215@compuserve.com
Letters selected for publication may be edited 
for clarity and/or space.

LETTERS
Dialogue online

I like Dialogue and heard that some 
of the best articles published in earlier 
issues of the journal are online. How 
can I get access to them?

Eddie Agrellos
PORTUGAL
Eddie.agrellos@netc.pt

The editors respond:
It’s easy, Eddie. On your computer, get 

on a search engine, and type in http://
dialogue.adventist.org. At our website, 
you’ll be able to read the articles in 
English, French, Portuguese, or Spanish. 
Enjoy!

Articles on science subjects
I want to congratulate the Dialogue 

editors for including at least one article 
in each issue on the interface between 
science and faith. These articles are 
well chosen, logically written, and pro-
vide a perspective that’s rarely found in 
other publications.

João Gomes Moreira
BRAZIL 
Joao.moreira2003@ig.com.br

Good for sharing
Having been a Dialogue reader for 

several years now, I want to thank 
those responsible for producing it 

and for providing this journal free of 
charge to Adventist students in public 
universities. I usually take a copy to 
my university, share it with my class-
mates, and notice that they enjoy the 
content. Although I will graduate soon 
with an accounting degree, I encourage 
you to keep up the good work!

Ericka Yareth Ruiz
COLOMBIA
erickitaruiz@hotmail.com 

Simply the best
I don’t know how to tell you how 

much I appreciate reading each issue 
of Dialogue that reaches me in this 
little corner of Africa. As an Adventist 
philosophy student at the university, 
I consider it the best journal in the 
world. It gives me ideas, helps me 
research interesting topics, and is my 
faithful companion. I don’t want to 
miss a single issue!

Joseph Abbanan Telemke
University of Yaounde
CAMEROUN
tabbanan@yahoo.fr

Useful for youth meetings
I’m completing a nutrition degree at 

the university and was recently given 
a copy of Dialogue. What an interest-
ing journal!  I found articles that gave 
me ideas for the youth meeting in my 

church and also to share with my fel-
low students. Thank you! 

Cintia Verónica Vaudagna
Universidad de Córdoba
ARGENTINA
tati22_cba@hotmail.com

Correction
In the biographical section of the inter-

view with Dr. Elaine Kennedy published 
in Dialogue 16:2, we incorrectly stated 
that she had completed her doctoral stud-
ies at the University of California. Dr. 
Kennedy earned her Ph.D. in geology at 
the University of Southern California. 
The editors regret this error.
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“‘What is truth?’” (John 18:38)* 
Pilate’s question to Jesus deals with 

a crucial topic of universal interest. I 
would like to highlight six truths about 
Truth that Scripture teaches.

Truth No 1: Truth exists
The Bible calls God “the God of 

truth” (Psalm 31:5), and says that Jesus 
came to this Earth “full of grace and 
truth” (John 1:14).

Since truth is an essential part of 
God’s nature, since Jesus is said to be 
full of truth, and since Jesus came to 
reveal truth to us, we can be certain 
that truth exists. Several decades ago, 
this point would not have needed to be 
made. The existence of absolute truth 
was simply assumed. However, now 
we live at a time when many people 
believe that everything is relative and 
that there are no moral absolutes. 
Their moral principles are very mal-
leable, and they maintain that what 
is truth for one person might not be 
truth for another. But this is not the 
biblical perspective! The Bible teaches 
that there are absolute truths that con-
tinue to be true whether one agrees 
with them or not.

Once I asked a group of college 
students to close their eyes and point 
toward what they thought was North. 
Then I asked them to keep point-
ing while they opened their eyes. 
This exercise demonstrated that not 
everyone had a good grasp on which 
direction is where. Some were pointing 
East. Some pointed South, and some 
West. Maybe some were even point-
ing up (after all, North is always up 
on maps!). And some had it right and 
had a finger pointing northward. But 
whichever way they were pointing, it 

didn’t change where North really was.
A flight center director once told 

me that it is possible for pilots, while 
flying, to lose track of which way the 
ground is. In other words, they don’t 
know which way is up and which 
way is down! This condition is called 
spatial disorientation or vertigo. 
Obviously, this would be a dangerous 
situation for a pilot. If pilots think 
they are ascending when in actuality 
they are about to plow a furrow in the 
ground, the plane is in grave danger.

This deadly condition that pilots 
sometimes experience is a metaphor 
for the contemporary world. The 
world in which we live is experienc-
ing moral vertigo. Many people think 
down is up, and up is down. And we 
see the results around us in the disin-
tegration of our families and our soci-
ety. We hear about horrifying stories 
and unspeakable atrocities all around 
us. We seem to be living again in the 
days of ancient Israel: “In those days 
there was no king in Israel; everyone 
did what was right in his own eyes” 
(Judges 21:25, NKJV).

I am told that a pilot needs the hori-
zon as a reference point, or if the hori-
zon is not visible, the pilot should con-
sult the aircraft instruments, such as 
the attitude indicator or the altimeter 
to head off this vertigo. And likewise, 
Christians need the reference points 
of the Word of God, a life of prayer, 
and the counsel and companionship of 
Christian friends in order to live out 
the truth in their lives.

Whatever the contemporary world 
might say, truth does exist. There is 
an objective reality. There are moral 
absolutes, there are eternal truths. The 
truth that Jesus died for your sins and 
mine. The truth that He is coming 
again. The truth that He has a plan for 
each life. The truth that God wants 
each of us to be part of His family, 
the church, and to help those in need. 
Truth does exist.

Truth No. 2: Truth matters
Truth not only exists, it matters. In 

other words, it is important. It is vital. 
It is significant.

In 2 Thessalonians 2:13, Paul 
declares, “God chose you to be saved 
through the sanctifying work of the 
Spirit and through belief in the truth.” 
Also, 3 John 4 states, “I have no great-
er joy than to hear that my children 
are walking in the truth.” Since it is 
through belief in the truth that we are 
saved, because it brings God joy when 
we walk in the truth, it is evident that 
truth matters.

Sometimes we become confused 
about what really matters in life. We 
get distracted by sports events, mov-
ies, business, or politics. But how we 
respond to the truth of God matters 
more than anything else. It matters 
more than our grades or whether we 
get accepted to graduate school or 
medical school or dental school. Truth 
matters!

Have you noticed that when you 
realize something affects you, person-
ally and individually, how important it 
suddenly seems? Suppose you are trav-
eling out of town and you hear on the 
radio that a natural disaster, such as 
an earthquake or a tornado, has struck 
your hometown. You are suddenly all 
ears. You want to find out everything 
you can about the extent of the disas-
ter. Why? Because it affects you. And 
that is why truth matters so much. It 
involves everyone.

How we respond to God’s truth 
affects the quality of our lives on this 
earth. Jesus said, “‘I have come that 
they may have life, and have it to the 
full’” (John 10:10). The happiest, most 
fulfilled, most satisfying life that one 
can live is a life that is committed to 
truth. And of course, how we respond 
to truth affects us not only now, but 
also for eternity. Our response to the 
One who is the embodiment of truth 
determines whether we will be able to 
live forever.

Humanity’s perennial 
search for certainty finds 
an answer: Truth exists and 
can be found. 

by Greg A. King

Telling the truth about Truth
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Sometimes when a big football 
game is about to begin, as the camera 
focuses on the festive environment and 
all the spectators preparing to cheer for 
their favorite team, the commentator 
says, “It doesn’t get any better than 
this!” As if to suggest that this game 
that is about to be played is the most 
important thing on the face of the 
planet. 

With due appreciation for football 
commentators and fans, I would say it 
does get better, a lot better than this. 
When you live in a relationship with 
Jesus Christ, when you have the full 
assurance of His love, when you are 
looking forward to His return, when 
you are married to the spouse God 
has led you to, when you hold your 
child in your arms, that is when you 
can truly say, “It doesn’t get any better 
than this.” Truth matters!

Truth No. 3: 
Truth must be sought

The Bible underscores that truth 
must be sought. That is, we must seek 

for it and inquire after it. Since truth 
is so important, it might be nice if we 
possessed it innately, if it were intrinsic 
to humans. If the knowledge of truth 
could be as natural and automatic for 
humans as the ability to swim is for 
ducks.

But truth is not inherently ours, nor 
is it dropped in our laps. God wants 
us to diligently and earnestly search 
for truth. The Lord declares, “‘You 
will seek me and find me when you 
seek me with all your heart’” (Jeremiah 
29:13). And what this verse states 
about finding God is also the case for 
discovering truth, one of His foremost 
qualities. In other words, we find truth 
when we search for it with all our 
hearts.

Someone might ask, “What does 
it mean to really seek after truth, to 
truly seek it with all my heart and 
soul?” Let me illustrate with a story. I 
was speaking at a camp meeting sev-
eral years ago, and I did something I 
shouldn’t have done. My wife and I 
had finished eating at the dining area 

and were engaged in conversation with 
some other adults. My young son was 
restless, so I told him he could go back 
to our room at the lodge. It was just 
a block away, but it required him to 
go over a main road in an area crawl-
ing with tourists. After my wife and I 
finished our visit and arrived back at 
the lodge, we couldn’t see our son any-
where. We searched and called, but he 
was nowhere to be found. So we began 
looking for him frantically, searching 
at the lodge, then running back to 
the campground, doing everything we 
could to find our son. Every ounce 
of energy we had was focused on that 
search. That’s what it means to seek 
for something with all one’s heart! And 
what an incredible joy it was to find 
our son!

Each of us needs to examine our 
own heart. What are we seeking in 
life? What are we really focused on in 
our education or profession? God calls 
us to do more than just prepare for or 
succeed in a career. He wants us to be 
committed to seeking truth.

Truth No. 4: Truth is in a person
The fourth truth that the Bible 

states about truth is this: Truth is 
wrapped up in and flows out of a per-
son. To elaborate, truth is not just a set 
of principles, nor is it merely certain 
doctrines of Scripture. Rather, truth is 
found in a Person. Notice John 14:6: 
“Jesus answered, ‘I am the way and the 
truth and the life. No one comes to 
the Father except through me.’”

 Occasionally, I do a bit of premari-
tal counseling. Sometimes couples will 
want to make sure that all the details 
of their new life together are arranged 
prior to marriage—that they are finan-
cially secure, have good jobs, and a 
place to live. And while all of these 
things have some significance and it 
is helpful to have cared for them, they 
aren’t nearly as important as know-
ing that marriage is primarily about 
being in a permanent relationship with 
another person, about being attuned 
to the other person’s needs, and tak-
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ing time to listen to and care for one’s 
spouse.

Simply put, a Christian is a follower 
of Christ. An Adventist Christian is 
a follower of Christ who is looking 
forward to His soon return. And a 
Seventh-day Adventist Christian is a 
follower of Jesus who is so deeply in 
love with Jesus that he or she has a 
foretaste of heaven every Sabbath while 
awaiting His soon return.

 The fact that truth is wrapped up in 
a Person doesn’t diminish the impor-
tance of the teachings of Scripture. It 
doesn’t minimize doctrine. To the con-
trary, it shows that all biblical truths 
radiate out of the One who declared 
Himself the way, the truth, and the 
life.

Truth No. 5: 
Truth requires us to take a stand

The Bible emphasizes that truth 
requires us to take a stand. In other 
words, many times it’s not easy to live 
for truth. Sometimes it requires cour-
age and bravery. 

In a stirring passage, Paul exhorted 
the believers at Ephesus, “Finally, be 
strong in the Lord and in his mighty 
power. Put on the full armor of God 
so that you can take your stand against 
the devil’s schemes…. So that when 
the day of evil comes, you may be 
able to stand your ground, and after 
you have done everything, to stand. 
Stand firm then, with the belt of truth 
buckled around your waist” (Ephesians 
6:10-14).

Four times in this brief passage Paul 
uses the word stand. He challenges 
us to stand firm. And having done all 
else, to stand.

Sometimes when we think about 
standing for truth, we think about 
those heroes of the Bible. People like 
Shadrach, Meshach, and Abednego 
who defied the king’s order to fall 
down and worship the image when 
the music played (see Daniel 3). They 
could have tried to rationalize kneel-
ing down. They could have reasoned, 
“How can we serve the Lord if we are 

executed?” They could have said to 
themselves, “Yes, we will kneel down, 
but we will pray to the true God in 
our hearts. What is wrong with that?” 
But they didn’t engage in any sophis-
ticated compromises. They stood for 
truth. They stood straight and tall. 
And because of this, when they stood 
in the furnace, they didn’t stand alone.

We think of Stephen, who prayed 
for the forgiveness of his killers even 
as rocks rained down on him (see Acts 
7:59, 60), and we think of Peter who 
said, “‘We must obey God rather than 
men’” (see Acts 5:29). These stories are 
wonderful and inspiring, but it is also 
the case that people are still standing 
for truth today.

I think of an Adventist young man 
who graduated from law school and 
was applying for a job with a presti-
gious law firm. It so happened this 
particular firm was representing the 
tobacco industry. He was asked how 
he felt about working for this industry. 
He could have shaded his views about 
cigarettes in order to get the job, but 
he didn’t. No, he didn’t get the job, 
but he had the satisfaction of standing 
for truth.

How is it with each of us? When 
accosted by sexual temptation, when 
enticed by alcohol, when invited to 
do anything that would compromise 
our commitment to Jesus Christ, how 
do we respond? The only truth worth 
having is a truth that requires us to 
stand.

Truth No. 6: Truth sets us free
As John 8:32 proclaims,  “‘You will 

know the truth, and the truth will set 
you free.’”

I remember an important moment 
in my own emancipation. It hap-
pened in a dormitory prayer group 
at Georgia-Cumberland Academy in 
October 1975. As I knelt there with 
some of my friends, as we shared and 
prayed together, I opened my heart 
to the Lord in a new and meaningful 
way, and the peace and love of Jesus 
came flooding over me. I sensed God’s 

presence in a way that I had not sensed 
it before.

 If someone should ask, Can you 
describe this moment of conversion in 
an analytical and dispassionate way?, 
the answer would be No. It would be 
like asking someone to describe in an 
equation what it is like to be in love. 

While I have had many sensations 
in the days and years that have fol-
lowed that encounter with my Lord, 
one of the most profound is freedom. 
Freedom from the burden of sin. 
Freedom from habits and passions that 
would enslave me. Freedom to become 
the person God meant for me to be. 
Freedom to live a life in relationship 
with my Creator and Redeemer.

And the same experience is avail-
able for all. As Jesus declared, you will 
know the truth and the truth will set 
you free.

*Unless otherwise indicated, all biblical verses 
quoted in this article are from the New 
International Version.

Greg A. King (Ph.D., Union 
Theological Seminary) was chair of 
the Religion Department at Pacific 
Union College when he wrote this 
article. He now serves as Professor 
of Biblical Studies at Southern 
Adventist University. His address: 
P.O. Box 370; Collegedale, Tennessee 
37315; U.S.A.

Dialogue on-line
Now you can read online some of the 

best articles and interviews that you may 
have missed in earlier issues of Dialogue. 

Check our new, user-friendly website: 

http://dialogue.adventist.org
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Don’t worry about money!
by G. Edward Reid

Got money worries? Who doesn’t?
Actually, many Christians don’t. 

They have learned and practiced bibli-
cal principles of money management 
and have virtually eliminated financial 
stress. They trust in the providence of 
God, and He provides the manage-
ment principles they need to follow.

Some time ago, a young woman 
called my office while I was away 
speaking at a church meeting. My 
assistant told her that I was out and 
would be back in the office and avail-
able for counseling the following 
Monday. The woman was so stressed 
by her financial situation that she con-
tinued to call my office every day until 
I returned. In addition to her desperate 
calls, she also cried in my assistant’s ear 
each time she called. When I reached 
this young wife on the phone, she 
explained that she had just returned 
from the office of an attorney who told 
her she had only one solution, and 
that was to file for bankruptcy protec-
tion. But she said, “I don’t think that 
filing for bankruptcy is the right thing 
for a Christian to do, do you?” 

 “Not if you can avoid it,” I 
responded. Then I asked her, “What is 
the amount of your debt?” 

She said, “We owe more than 
$300,000 dollars!” 

 This young family was just out of 
graduate school. What could I say to 
them? It popped into my mind that 
perhaps they had overindulged in their 
home purchase. So I asked, “How 
much of this debt is your home mort-
gage?” She told me that they didn’t 
own a home; they were renting. Their 
debt was in three categories: back 
taxes, student loans, and credit cards. 
Because of my biblical convictions, I 

Biblical principles can help 
you manage your finances 
and develop a realistic bud-
get.

asked if they had been tithing. 
 She said, “No. We can’t afford to.” 
 I responded, “You have called me as 

a Christian attorney, so I will ask you 
a Christian question. The question is: 
How can you expect God to bless your 
family when you are robbing Him?” 
You can write the end of the story –
follow God's principles and be blessed 
or keep following your own way and 
have more stress.

This is the Old Testament syndrome 
of grief and sorrow due to living in 
a state of disharmony with God and 
His counsel. God told Judah, “‘You 
have sown much, and bring in little; 
you eat, but do not have enough; 
you drink, but you are not filled with 
drink; you clothe yourselves, but no 
one is warm; and he who earns wages, 
earns wages to put into a bag with 
holes’” (Haggai 1:6, NKJV).

Reasons for financial problems
 In 15 years of financial counseling, 

I have found three primary reasons 
that get people into financial difficulty. 
I will list them in the order of great-
est frequency. The first is ignorance. 
Many people, even college graduates, 
are financially illiterate. They simply 
have never been exposed to the bibli-
cal or even secular principles of money 
management. There is hope for these 
people. The bulk of this article will 
provide a simple outline of these prin-
ciples and how to apply them.

 The second reason for financial 
difficulty is greed and selfishness. In 
response to advertising and personal 
wants, some people simply live beyond 
their means. They are not willing to 
live in, drive, or wear what they can 
really afford. Many of these same 
people also feel that they are too poor 
to tithe. Consequently, they live their 
lives without God’s promised wisdom 
and blessing. (See Proverbs 3:5-10.) 
There is hope for these people also, 
but it requires a change of heart—the 
reception of a gift from God called 
contentment. Paul exhorts, “But godli-
ness with contentment is great gain. 

For we brought nothing into this 
world, and it is certain we can carry 
nothing out. And having food and 
clothing, with these we shall be con-
tent. But those who desire to be rich 
fall into temptation and a snare, and 
into many foolish and harmful lusts 
which drown men in destruction and 
perdition” (1 Timothy 6:6-9, NKJV).

The third reason people find them-
selves in financial difficulty is because 
of some unfortunate tragedy. For 
example, they may have experienced a 
serious illness without adequate health 
insurance or left without a job for 
a variety of reasons. They may have 
been abandoned by a spendthrift mar-
riage partner. A natural disaster may 
have wiped out their possessions. Or 
they may have been born and raised 
in abject poverty. There is hope for 
these people, too. Though their path 
is more difficult, their poverty can be 
overcome. Change may come from the 
support of Christian friends; the coun-
sel and/or assistance of godly people; 
hard work coupled with a good educa-
tion; and the blessing and providence 
of God. But enough about the prob-
lems. Let’s focus now on what you can 
do to experience financial freedom.

Seven biblical principles
This article will be of more benefit 

to readers if I provide some practi-
cal guidance on what to do to obtain 
peace and freedom in one’s finances. 
With this in mind, I will share seven 
biblical principles for money manage-
ment followed by seven steps to assure 
financial success. First the biblical 
principles:

 1. God is the owner of everything 
(Psalm 24:1; 50:12; 1 Chronicles 
29:13, 14). As Christians, we under-
stand that we brought nothing into 
this world, and we are not taking any-
thing out. While we live on this Earth, 
we are simply managers of what God 
has entrusted to us. Faithfulness is all 
that matters.

2. God and His wisdom and coun-
sel must take first place in our lives 
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(Proverbs 3:5-9; Matthew 6:33). God 
can see our lives from the beginning to 
the end. He knows what is best for us 
and desires that we prosper. This is not 
the simplistic question, “What would 
Jesus do?” but rather we ask, “What is 
His counsel in this area of my life?”

3. Our purpose in life is to glorify God 
(Matthew 5:16; 1 Corinthians 10:31). 
Secular persons seek to prosper so they 
can spend and accumulate. Christians 
seek to prosper so they can provide for 
their own needs, the needs of others, 
and help advance the cause of God. 
They are God’s ambassadors.

4. Prosperity is having what we need 
when we need it (Philippians 4:19; 
Isaiah 26:3). God has not promised us 
that if we become Christians we will 
become wealthy by society’s standards. 
But He has promised that if we serve 
Him, He will provide for our needs, 
be with us wherever we go, and give us 
peace in our hearts.

5. Debt is bad (Proverbs 22:7; 
Romans 13:8, Psalm 37:21). 
Recognizing and following this 
single principle would do more than 
anything else to bring peace to our 
families and prosperity to the cause of 
God. Debt causes strife in families and 
stress in individual lives.

 6. The tithe is the minimum tes-
timony of our Christian commitment 
(Genesis 14:20; 28:20-22; Leviticus 
27:30; Malachi 3:6-11). From the 
perspective of one who reads through 
the Bible each year to review the big 
picture, I can tell you that nowhere in 
the Bible does God suggest that less 
than a tenth is His. Failure to recog-
nize and practice this principle cuts us 
off from God’s wisdom and blessing. 
(See Deuteronomy chapter 28.)

7. Everyone must give an account to 
God of his or her money management 
(Matthew 25:19-29; 2 Corinthians 
5:10; Revelation 22:12). There is 
nothing more certain in Scripture than 
the fact that we must all face the judg-
ment of God. When settling accounts 
with those who are faithful, God says, 
“‘Well done, good and faithful servant; 

you were faithful over a few things, I 
will make you ruler over many things. 
Enter into the joy of your lord’” 
(Matthew 25:21, NKJV).

Seven steps to success
Once we understand the biblical 

principles of management, we can sim-
ply apply them to our everyday lives. 
This can be done by making the fol-
lowing points part of our lifestyles:

• Get organized. Develop a budget. 
Have a plan.

• Spend less than you earn. 
Determine to live within your 
means.

• Save a little every pay period. Start 
with only $50 toward an emer-
gency fund.

• Avoid debt like a disease. Interest 
is one expense we can live with-
out.

• Be a diligent worker (Proverbs 
22:29).

• Be faithful to God. He has 
given us so many promises 
(Deuteronomy 28:1-14). We can-
not afford to live without God’s 
blessing.

• Remember that the Earth in its 
current condition is not our real 
home. Our management here 
determines our eternal destiny.

A simple guideline budget 
For most people, the idea of living 

with a budget is about as exciting as 
going on a diet. However, the follow-
ing guideline budget is not hard to set 
up or follow and will soon have you 
living a lifestyle that brings real satis-
faction. This budget will also help you 
to incorporate the success points listed 
above.

Start by totaling all your monthly 
income from every source. Or you can 
determine your annual income and 
divide by 12. This is the gross amount 
that you have to work with, but not 
the amount upon which your budget 
is made.

Next set aside your tithe and offer-
ings. This would be 10 percent for the 

tithe plus whatever you want to sys-
tematically set aside for your offerings. 
For the sake of illustration, let’s make 
this amount a total of 15 percent. 

I hate to mention it, but the next 
item is taxes. Try to determine the tax 
bracket that you are in and subtract 
that amount from your gross income 
after your tithe and offerings. Let’s just 
make that amount 25 percent. I call 
these two items “nondiscretionary” 
because if we are Christians, we will 
faithfully put God first and also be 
good citizens, contributing our taxes. 
So even before we begin the budget 
process, we have used 40 percent of 
our income.

The 60 percent remaining becomes 
our “net spendable income.” For bud-
geting purposes, this 60 percent of 
gross income becomes 100 percent of 
our budget money. In other words, 
after tithe, offerings, and taxes are 
removed, the balance of your income 
becomes the full amount of your avail-
able money for your budget. This 
guideline budget, as you adapt it to 
your own personal situation, is appro-
priate for both single and married 
individuals.

Most people find that there are ten 
major categories of spending in daily 
life. For those with children in school 
or who are students themselves, an 
11th category must be added for edu-
cational expenses. With a guideline 
budget, we assign a percentage of the 
available budget money to each of the 
10 categories as follows:

• Housing : 30%. This includes 
house mortgage or rent, insurance, 
taxes, and utilities.

• Food: 15%. This may include 
other items purchased at the gro-
cery store.

• Auto: 17%. This includes car pay-
ments, gas and oil, insurance, and 
maintenance.

• Insurance: 5%. Basically, life and 
medical/health insurance.

• Debt reduction: 5%. Many fami-
lies will need more in this item.

• Recreation: 5%. For example, 
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vacations, eating out, sport activi-
ties, etc.

• Clothing: 5%. Purchase and 
cleaning of clothes.

• Savings: 10%. Save something, 
even if in debt, as it requires self-
denial.

• Medical: 3%  For items not cov-
ered by insurance.

• Miscellaneous: 5%. Gifts, barber, 
beauty, subscriptions, toiletry, 
cash.

Total: 100%
The beauty of this guideline budget 

is that it can be adapted to individual 
situations. For example, if you need 
35 percent for housing needs, you 
can do it. But you must take the extra 

percentage points from one or more 
other categories. You only have 100 
percent to spend, or you go in debt. In 
addition, if you add the 11th category 
for education expenses, you must also 
get the percentage needed from other 
categories. This is why students and 
parents with children in school must 
live very frugally to avoid running up 
huge debts.

It has been said that “He who rides a 
tiger cannot dismount.” From a finan-
cial perspective, that tiger is debt. Debt 
is the most highly advertised com-
modity that comes through the mail 
in many countries. I am speaking of 
the dozens of credit card offers sent to 
families in the mail each month. 

Many young people ask about 
student loans. Here is my answer: 
All loans have to be paid back with 
interest. But student loans are not like 
running up a credit card by eating out 
and buying music CDs. If the educa-
tion being sought will enhance earn-
ing power, then a student loan may 
be advisable as a last resort. But first, 
the student must work as much as 
possible, save as much as possible, get 
grants and scholarships; and then, if 
necessary, borrow only the minimum 
amount needed to pay tuition. The 
bottom line is that college graduates 
will earn almost twice as much in their 
lifetime as high school graduates. A 
person with a professional degree will 
earn twice as much as a college gradu-
ate (if they work in the public market). 
So education for a marketable profes-
sion is valuable. In addition, a well 
educated Christian is better able to 
serve God and humanity.

Financial planners generally encour-
age people to look at their lives in 
three segments. They are the accumu-
lation years, the preservation years, 

Dialogue 
for you, free!

If you are a Seventh-day Adventist stu-
dent attending a non-Adventist college 
or university, the Church has a plan that 
will allow you to receive Dialogue free 
while you remain a student. (Those who 
are no longer students can subscribe to 
Dialogue, using the coupon on page 6.) 
Contact the director of the Education 
Department or the Youth Department 
in your Union and request that you 
be placed in their distribution network 
for the journal. Include your full name, 
address, college or university you are 
attending, the degree you are pursuing, 
and the name of the local church of 
which you are a member. You may also 
write to our regional representatives at 
the address provided on page 2, with a 
copy of your letter sent to the Union 
directors listed above. If these communi-
cations fail to produce results, contact us 
via e-mail: ssicalo@yahoo.com

and the distribution years. From a 
Christian perspective, we could refer 
to this triad as the learning years, the 
earning years, and the returning years. 
When we are young, we don’t want to 
concern ourselves with growing old; 
however, barring early terminal illness, 
fatal accident, or the second coming 
of Christ, we will all grow old and die. 
For most people, there comes a time in 
life when, because of physical or other 
limitations, they must cut back or ter-
minate gainful employment. Financial 
provision and planning must be made 
for this period of time. If we can retire 
debt-free, with a home paid off and no 
other significant debts, this time of life 
will be much easier.

Finally, we all know that someday, 
either at death or the Second Coming, 
we will have to walk off and leave 
all our earthly possessions. We can’t 
take them with us (1 Timothy 6:7). 
But Jesus encouraged His followers to 
store up treasures in heaven (Matthew 
6:20). We can do this by helping oth-
ers and advancing the cause of God. It 
is true that we can’t take it with us, but 
we can send it on ahead! May we find 
the peace that passes understanding as 
we seek to follow the Great Shepherd 
and His invaluable principles.

G. Edward Reid—an ordained 
minister and licensed attorney—is 
the director of the Stewardship 
Department of the North American 
Division. He is the author of It’s 
Your Money, Isn’t It? (Review and 
Herald Publ. Assn., 1993) and six 
other books. His email address: 
Ed.Reid@nad.adventist.org.
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I do not recall hearing a sermon 
on the Trinity during my growing-up 
years. In fact, not until my last year in 
the Seminary had I ever had any sus-
tained discussion of the doctrine. In a 
seminar on the Doctrine of God, my 
professor led us in a detailed discussion 
of the doctrine’s history and biblical 
basis. But I must confess that it all 
sounded a bit arcane and impractical. 
My theological trajectory, however, 
was to gradually evolve into a preoc-
cupation which has now become a 
passion. My indifference has moved to 
the settled conviction that the doctrine 
of the Trinity is the central theological 
statement of Christian thought and 
practice. In fact, far from being an 
irrelevant mystery, it expresses the 
core of what Christians want to con-
fess about the nature of God and His 
vision for human happiness.

Thinking about theology involves 
two essential steps. First, the “what?” 
of the doctrine. This “what?” phase 
involves two important facets: (1) 
clearly stating the doctrine; and (2) 
assessing the biblical basis for the 
teaching. Second, the “so what?” 
reflections. This phase seeks to clarify 
such issues as the theological and prac-
tical implications of the doctrine—
especially its coherence with other 
Christian teachings and the question 
of personal salvation, or reconciliation 
with God.

The “what?” of the Trinity
The Seventh-day Adventist 

Fundamental Belief No. 2 spells out 

by Woodrow W.  Whidden

The Trinity: Why is it important?

the doctrine: “There is one God: 
Father, Son, and Holy Spirit, a unity 
of three co-eternal Persons.”1 With 
regard to this statement, both the early 
Christian church and the Seventh-day 
Adventist movement have had to deal 
with key challenges. The question of 
God the Father has never been contro-
versial due to long tradition of ortho-
dox Christian teaching. While the vast 
majority of Christians have affirmed 
the eternal deity of the Father, contro-
versies have always swirled around the 
questions of the full and eternal deity 
of the Son, the divine personhood of 
the Holy Spirit, and the profound one-
ness of the Trio. Space does not permit 
a detailed discussion of the biblical evi-
dence for God’s triune oneness, but if 
we can settle the full deity of the Son 
and the Spirit, it seems only logical 
that there would be a profound one-
ness with the Father. Thus Christians 
have confessed that there is One God 
(monotheism) who is manifest as Tri-
Personal oneness in love (not three 
Gods, or tri-theism). 

The full deity of the Son 
Basically, three major types of bibli-

cal evidence show that Jesus was inher-
ently divine, having the same nature 
and substance as His Father.2

1. Jesus is expressly called God in the 
New Testament. Hebrews 1 compares 
Jesus to the angels. In verses 7 and 
8 the author claims that while God 
made the angels to be “spirits and his 
ministers a flame of fire” (vs. 7, KJV), 
“to the Son He says: ‘Your throne, O 
God, is forever and ever’” (vs. 8, KJV). 
Verse 8 is one of seven direct New 
Testament applications of the Greek 
word for God (theos) to Jesus (the 
other six: John 1:1, 18; 20:28; Romans 
9:5; Titus 2:13: and 2 Peter 1:1).

 Let’s be very clear as to what the 
New Testament writers and especially 
the author of Hebrews are saying in 
these verses: they are referring to Jesus 

as “God,” and in Hebrews the writer 
is interpreting the Old Testament by 
applying to Jesus a Psalm (45:6) origi-
nally addressed to the God of the Old 
Testament.

2. Jesus applies divine titles and claims 
to Himself. The most singular example 
is found in John 8:58: “Jesus said to 
them, ‘Most assuredly, I say to you, 
before Abraham was, I AM’” (NKJV). 
Quite simply what Jesus was saying 
is that He was none other than the 
God of the Exodus and He did this 
by applying Exodus 3:14 to Himself: 
“And God said to Moses, ‘I AM WHO 
I AM.’”

Furthermore, this “God” who speaks 
in Exodus 3:14 goes on to clarify His 
identity as “‘The LORD God of your 
fathers, the God of Abraham, the God 
of Isaac, and the God of Jacob.’” In 
other words, Jesus not only claimed to 
be the God of the Exodus, but also the 
“LORD” (Yahweh) of the patriarchs. 
Is it any wonder that the unbelieving 
Pharisees “took up stones to throw at 
Him”(John 8:59)—the Old Testament 
punishment for blasphemy (see John 
5:17 where Jesus makes a similar 
claim)?

 3. Application of divine names to 
Jesus by New Testament writers. In 
Hebrews 1:10-12 Inspiration applies 
the supreme Old Testament title for 
God (JHWH or Yahweh) to Jesus. The 
author of Hebrews does this by apply-
ing Psalm 102:25-27 to Jesus. It was 
not unusual for the New Testament 
writers to do this; but what is strik-
ing about this application is that this 
Psalm was addressed originally to 
the “LORD” (Yahweh) of the Old 
Testament. Thus the New Testament 
author is quite comfortable with 
applying passages which were original-
ly addressed to the self-existent God of 
Israel to Jesus. The strong implication 
is that Jesus is the “LORD” Jehovah 
(JHWH) of the Old Testament. 
Revelation 1:17 describes a similar 

Divine love flowing from 
the Father, embodied in 
Christ, and communicated 
through the Holy Spirit pro-
vide the richest theological 
vision imaginable.
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that these three words have a profound 
contribution to make to our under-
standing of a God who has eternally 
preexisted in a state of Trinitarian 
“oneness.” “The statement… ‘God is 
love,’ is not a definition of God, nor is 
it merely a statement of one attribute 
among others. It is a very basic charac-
terization of God.”5 

For Trinitarian Christians, the key 
question about God has ultimate refer-
ence to the issue of His love. And if 
God is not “love” in the very core of 
His being, then any questions about 
His nature quickly descend to a state 
of biblical irrelevance. We, how-
ever, sense that love is the most basic 
characterization of God. If God is 
truly—in His very essence—the God 
of “love” (John 3:16 and 1 John 4:8), 
then we need to consider the following 
implications:

Could One who has existed from 
all eternity and who made us in His 
loving image—could this God truly 
be called love if He existed only as a 
solitary or unitarian being? Is not love, 
especially divine love, possible only 
if the One who made our universe 
was a plural being who was exercis-
ing “love” within His divine plurality 
(Trinitarian) from all eternity past? Is 
not real, selfless love possible only if it 
proceeds from the kind of God who, 
by nature, was and is and shall eternal-
ly be a God of love as a social Trinity?

We feel strongly impelled to affirm 
that God is a Trinity of love and that 
this love has found its most mov-
ing revelation in the creative work, 
Incarnation, life, death, and resurrec-
tion of the fully divine Son of God. 
God’s Trinitarian oneness, in the 
finale, is not illogical. In fact, it is the 
source of the only logic which makes 
any ultimate sense—a love that is self-
sacrificing, mutually submissive, and 
eternally outward flowing in the grace 
of creative and redemptive power.

 Such infinite love, however, must 
be practically communicated to finite 
and sinful human beings. And here is 
where the “so what?” of the full deity 

usage of the Old Testament title, “the 
First and the Last.”

The full deity of the Holy Spirit
The Scriptures supply numerous 

lines of evidence that witness to the 
divine nature of the Spirit. The most 
representative comes from the Book 
of Acts in the tragic story of Ananias 
and Sapphira. This couple privately 
went back on the sacred vows they 
had made to God. When they came 
to publicly lay their partial offerings 
at the feet of the apostles, they were 
summarily struck dead. Peter gave a 
very impressive explanation of their 
impending fate: You have lied to the 
Holy Spirit. This is followed with the 
stunning revelation that they had “‘not 
lied to men but to God’” (Acts 5: 3, 
4, NKJV). The most obvious implica-
tion is that the Holy Spirit is a divine 
being.

The next line of evidence is found 
in the many passages which describe 
the work of the Spirit as that which is 
unique to God. The clearest example 
of this is in 1 Corinthians 2: 9-11.

Paul declares that his readers may 
have a knowledge of “what God has 
prepared for those who love him” (vs. 
9, NRSV). And how is such knowl-
edge possible? “These things God has 
revealed to us through the Spirit” (vs. 
10). And how is it that the Spirit is 
privy to such knowledge? “The Spirit 
searches everything, even the depths 
of God. For what human being knows 
what is truly human except the human 
spirit that is within? So also no one 
comprehends what is truly God’s 
except the Spirit of God” (vs. 10, 11).

 What the passage suggests is this: If 
anyone wants to know “what is truly 
human” they must get such informa-
tion from one who is a human being. 
What, however, is true on a human 
level, is even more true on the divine: 
“Even so no one knows the things of 
God except the Spirit of God” (v. 11, 
NKJV). Only a divine being can truly 
know what is in the mind and heart of 
another divine being.

The “so what?” of the Trinity
What are the key “so what’s?” of 

the full deity of both the Son and the 
Spirit? Before we address these impor-
tant questions, we need to deal with an 
issue that bothers many: the seeming 
lack of logic in confessing that three 
equals one. Such issues are especially 
bothersome to the rationalistic mind 
of many university students in the 
West and to our strongly monotheistic 
Muslim friends. 

The logical objection. Millard 
Erickson has suggested that the human 
reason will not tolerate such fuzzy, 
“three = one” Trinitarian math. If you 
go to a grocery store and take three 
loaves of bread to the checkout coun-
ter and tried to persuade the clerk that 
they are really one and all that you 
have to pay for is for one, the clerk 
might be tempted to quickly call for 
store security.3 

The first response to the logic of 
Trinitarian thought is to admit that 
we are dealing with the profoundest of 
mysteries. In loving relationships, there 
does appear to develop a profound 
social or emotional oneness. Are we 
then to say that loving relationships 
are totally illogical and incoherent? We 
think not. And this seems to be the 
best way to give a coherent account of 
the mystery of the Trinity and its plu-
ral oneness.

Once more, Erickson wisely points 
the way to a credible response: “We 
therefore propose thinking of the 
Trinity as a society of persons, who, 
however, are one being. While this 
society of persons has dimensions to its 
inter-relationships that we do not find 
among humans, there are some illu-
minating parallels. Love is the binding 
relationship within the Godhead that 
unites each of the persons with each of 
the others.”4 

 Not surprisingly, Erickson then 
appeals directly to 1 John 4:8, 16: 
“God is love.” Do we truly com-
prehend the depths of this inspired 
statement that is so disarming in its 
seeming simplicity? We would suggest 
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of the Son and the Spirit play out in 
the drama of creation and redemption.

The deity of Christ: Implications
First, before the Trinity could ever 

bring the effectiveness of Christ’s sav-
ing life and death to bear on the salva-
tion of sinners, there was the urgent 
need to reveal to sin-alienated human 
beings what God is truly like. And 
the only being who could offer such 
an arresting revelation of the divine 
nature would be God Himself. And 
this was the primary mission of Jesus, 
the divine Son of God.

Now, when it comes to the actual 
provision for salvation, especially in 
His atoning death, only One who is 
equal with the Father in divine nature 
could offer a sacrifice that would 
fully satisfy God’s divine justice. And 
only the fully divine Christ, through 
the Holy Spirit, would be powerful 
enough to re-create sin-scarred human 
beings into the likeness of the divine 
character. In other words, only the 
divine Son could effect conversion 
or the new birth, and bring about 
character change that would reflect 
the divine likeness. To sum it up, only 
the Son who is love incarnate could 
manifest and effect such a transform-
ing love.

The full deity of the Spirit
As with the deity of the Son, so the 

theological implications of the deity of 
the Spirit arise out of the issues related 
to God’s intention to redeem sin-
marred humanity.

Most certainly, if only One who is 
equal in nature and character to the 
Father could offer an effectively sav-
ing sacrifice for sin, then by the same 
token, only One (the Spirit) who is 
fully divine could effectually commu-
nicate the efficacy of this sacrifice to 
sinful human beings. Again, it takes a 
fully divine Spirit to reveal to the sin-
ner the work of the fully divine Son (1 
Corinthians 2: 7-12).

Only the Holy Spirit could bring 
the converting and convicting power 

of God’s great love to fallen human-
ity. Only One who has been eternally 
bound up with the heart of self-sacri-
ficing love in the Father and the Son 
can fully communicate such love to 
lost humanity.

Only One who has worked with the 
Son in creation, would be equipped to 
effect re-creation in souls ravaged by 
the destructive forces of Satan and sin 
(Romans 8:10, 11).

Only One who can be fully in tune 
with the heart of Jesus’ incarnate min-
istry, and yet at the same time be able 
to be everywhere at once (the omni-
presence of God), could ably represent 
the personal, redeeming presence of 
Christ to the entire world. The only 
being who could do such a thing is the 
personal, ever- and all-present Holy 
Spirit.

An appeal
I want to challenge each reader to 

ponder prayerfully and carefully the 
Trinity and its profound implications 
for the life and destiny that the God 
of the Bible is offering to humanity. 
This doctrine meets the demands of 
modernity’s lust for a rational reflec-
tion on the human/divine predica-
ment and at the same time offers a 
truly enticing mystery for the tastes 
of the more relational “postmoderns.” 
Furthermore, Trinitarian thought and 
life offer a vision of living in loving 
relationships, which reflects the most 
profound reality offered by the One 
Who has made the world in love and 
is seeking to redeem it from sin (which 
is un-love—the most profound antith-
esis of divine love). 

Furthermore, I cannot think of 
any better point of discussion when 
seeking to relate to the monotheistic 
concerns of our Muslim friends. If the 
love of Jesus, the point Man for the 
loving Trinity, cannot carry the day, 
nothing will. The resources of the love 
flowing from the Father, embodied 
in the Incarnate Christ and com-
municated by the fully divine Person 
of the Holy Spirit provide the richest 

theological vision imaginable for the 
destiny of a lost world. 

Woodrow W.  Whidden (Ph.D., 
Drew University) is professor of 
religion at Andrews University, 
Berrien Springs, Michigan, U.S.A. 
Email: whiddenw@andrews.edu.
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Michael and Jennifer arrived at 
the long-awaited wedding they had 
planned and saw it unfold like a beau-
tiful dream. Everything about it was 
elegant and carefully designed.

Michael reflected on all that had 
happened during the last two and a 
half years. He felt sure that they had 
been the most wonderful years of his 
life. And Jennifer felt like the happi-
est woman in the whole world. Being 
with Michael and knowing they would 
now be together always filled her with 
deep emotion.

Michael and Jennifer were experi-
encing the special feelings of people 
who believe they have found their 
“soul mate.” They felt that their 
dreams had come true and that their 
needs would be satisfied. 

Almost every human being wants to 

Married but happy

As a couple prepares for 
their wedding, they should 
consider practical principles 
that can lead to a lasting 
and fulfilling marriage rela-
tionship.

by Alfonso Valenzuela establish a home with someone who is 
his or her “other half ”; someone who 
will share the intimacy and life experi-
ences that cannot be shared with any-
one else. They believe that in this way 
they will be completely fulfilled.

The first couple
The beginning of the Bible record 

indicates that God created human 
beings with an inborn desire for a life 
companion with whom to establish a 
home. God said: “It is not good that 
the man should be alone” and then 
created a “help meet for him” (Genesis 
2:18, KJV). Only then did Adam 
become a whole being. 

Many people have problems find-
ing their “help meet.” Too often, they 
find someone who is not a help but a 
hindrance, and they end up feeling it’s 
better to live alone than in bad com-
pany.

Why marriages fail
Many fail to find a “help meet” 

because they ignore one or more of the 
steps required for a successful court-
ship. Those who fail in courtship are 
very likely to fail in marriage. Couples 
who have difficulties in the dating 
stage of their relationship diminish 
their chances of having a successful 
marriage. They start off on the wrong 
foot and stumble all the way. (See 
“Characteristics of a happy court-
ship.”)

From this day forward
 Standing before the minister, 

Michael and Jennifer promised each 
other “to live together after God’s 
ordinance in the holy state of matri-
mony…to love, honor, and cherish… 
in sickness and in health, in prosperity 
and adversity…and forsaking all oth-
ers, keep only to each other, so long 
as you both shall live.” Both of them 
firmly answered, “I do!”

During the ceremony, the minister 
quoted Tertullian’s words which have 
inspired couples across the centuries:

“How beautiful is the marriage of 

two Christians, two who are one in 
hope, one in desire, one in lifestyle, 
one in the religion they practice. 
Nothing divides them, in flesh or in 
spirit. They pray together, worship 
together, fast together; they instruct 
each other, they encourage each other, 
they strengthen each other. Side by 
side they visit the house of God and 
take part in the divine banquets; 
together they face difficulties and 
persecutions and share their conso-
lation. They keep no secrets from 
each other; never avoid each other’s 
company; never bring sadness to each 
other’s heart. They visit the sick and 
help the needy. They sing psalms and 
hymns to each other, seeking always 
to praise the Lord in beauty. Hearing 
and seeing them, Christ rejoices. To 
such he bestows his peace.” (Quoted 
by William J. McRae, Biblioteca Sacra, 
1987).

When Jennifer’s father gave her 
away to be married, he felt a knot in 
his throat. Her mother felt faint as she 
saw her little girl leave home for good. 
What a hopeless dilemma parents 
face—they suffer when their children 
get married, and they suffer if their 
children never marry. But that suffer-
ing does not compare to the agony of 
seeing them fail in marriage.

What was in store for Michael 
and Jennifer in their new married 
life? Were these young sailors, being Characteristics of a 

happy courtship

 1. Lots of love and romance
 2. Tenderness and understanding
 3. Absence of emotional or physical 

abuse
 4. Lots of conversation
 5. Listening to advice from others
  (especially parents)
 6. Praying together that God will 

direct their future
  7. Reading about courtship and mar-

riage
  8. Affection without sexual excitement
 9. Premarital counseling
 10. Avoidance of rushing into marriage

Wrong reasons 
for getting married

 1. Pregnancy
 2. Shame—intimacy has gotten out 

of hand
 3. Pity for somebody
 4. Rebound or getting even 
 5. Escape from a bad relationship
 6. Pressure from parents, friends, or 

society
 7 Romance—“marriage will be even 

more romantic”
 8. Financial advantages
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hurled into life’s ocean in their little 
boat called marriage, prepared for 
the surprises awaiting them beyond 
the horizon?  Would they survive the 
storms, or would they be destroyed by 
the fury of the problems encountered 
in the crossing? They were determined 
to triumph, whatever the obstacles. 
Oh, how they wanted happiness! And 
yet the statistics, the odds, were against 
them.

Against all odds 
Divorce statistics are alarming. Out 

of every two marriages performed each 
year in the United States, one ends in 
divorce within the first seven years. 
Could Michael and Jennifer be that 
failed marriage? According to J. Carl 
Laney, in his book The Divorce Myth, 
the Census Bureau of the United 
States reports that in 1920, there was 
one divorce for every seven marriages; 
in 1940 it was one out of every six; in 
1960 one out of four; and in 1977 one 
out of every two marriages ended in 
divorce. Between 1967 and 1977 the 
frequency of divorces doubled. In the 
1980s divorces constituted 53 percent 
of the total number of marriages. At 
that rate, says Laney, there will soon 
be one divorce for every marriage. (See 
side bar: “Wrong reasons for getting 
married”)

Marriage is still the favorite 
relationship

With such a record, who wants to 

get married? Well, almost everybody! 
A high percentage of the population 
will eventually stand before the altar. 
It is estimated that 96 percent of men 
and women get married. Of those who 
divorce, half will marry again. Due 
to its perceived benefits, humanity is 
completely devoted to the idea of mar-
riage. In spite of the pain experienced 
by those who divorce, marriage contin-
ues to be the favorite relationship for 
the majority of men and women. In 
contemporary society this relationship 
still provides, among other advantages, 
the opportunity for satisfying the felt 
need for intimacy and security. (See 
side bar: “Benefits of marriage”)

In spite of the advantages offered by 
married life, modern marriages don’t 
seem to hit the expected target. In their 
book Mirages of Marriage, William 
Lederer and Don Jackson report that 
barely 10 to 15 percent of married peo-
ple enjoy a happy relationship. Early in 
their married life, many discover mar-
riage isn’t exactly what they expected or 
were searching for in life.

Many marriages turn from Romeo 
and Juliet to Romeo versus Juliet. From 
“two in one” to “two in everything.” 
It seems that after the honeymoon, 
the honey vanishes and the couple is 

left with the burden of the moon. In 
Intimate Life Styles, sociologist Mervyn 
Cadwallader states the following about 
contemporary marriages:

“The truth that I observe is that 
contemporary marriages are a shat-
tered institution. They expel voluntary 
affection and love that is unselfishly 
given and received with joy. Beautiful 
romances are transformed into boring 
marriages and eventually the relation-
ship turns corrosive and destructive. 
This once beautiful romance becomes 
nothing more than a bitter obligation 
and contract.”

What could have been a great bless-

Benefits 
of marriage

 1. Married people report greater 
happiness than single people.

 2. Married people have better men-
tal health than single people.

 3. Married people are better off 
financially.

 4. Married companionship is unique.
 5. Married people enjoy fulfilling inti-

macy.

The most common 
marriage problems

 1. Communication
 2. Children
 3 Sex
 4 Money
 5 Recreation
 6. Relatives
 7. Unfaithfulness
 8. Housework
 9. Physical abuse
 10. Other issues

“Girls are called the 
opposite sex ’cause they 

always want to do the 
opposite of what we want 

to do.”

Reprinted with permission 
of Bil Keane.

©



16 DIALOGUE 16•3  2004

ing is transformed into a terrible curse. 
As a result, many marriages end up in 
divorce.

A thorn in the flesh?
Marriage is not easy. Not only is 

it difficult to find our “help meet,” 
it’s hard to adjust to living with that 
person. The Apostle Paul suggests that 
married partners will have “trouble 
in the flesh” (1 Corinthians 7:28, 
KJV). This affliction begins very early 
in marriage, many times during the 
honeymoon and is due to the normal 
adjustment period. It is here where 
two minds seek to agree on everything 
and find that it is not only difficult, 
but virtually impossible to do so. 

For many, the honeymoon ends too 
soon. The sweetness that is so impor-
tant in a happy marriage begins to 
dwindle drastically. From the moment 
of the first disagreement, which can 
begin as soon as the wedding is over, 
to a few days of living together, the 
couple discovers that “love is blind, 
but marriage soon opens its eyes”. 

Romeo and Juliet go on their honey-
moon, and in a few days Romeo turns 
against Juliet, and their home becomes 
a battlefield. It’s a war that has no vic-
tors, only losers. (See side bar: “The 
most common marriage problems.”)

Marriage can be happy
It is possible to have an enduring, 

happy marriage if both partners sin-
cerely desire it and make every effort 
to achieve it. Although most marriages 
go through critical periods, difficulties 
can be overcome.

What makes a happy marriage? 
What factors must be achieved in 
order to attain it? In a survey I con-
ducted among 100 couples, I found 
the following factors to be vital. They 
are listed in order of importance.
 1. Clear and constant communica-

tion between married partners. 
Dr. Norman Wright considers 
communication the key to a 
happy marriage.

 2. Mutual love and expressions 

of affection, not only in word 
but also in deed. This includes 
caressing, kissing, hugs, holding 
hands, and saying “I love you.” 
Couples need to continue doing 
the same things they did when 
they were dating.

 3. Religion in the home. Let Christ 
be the center and everything 
else will follow. Faith practices 
include Bible reading, family 
worship, church attendance, and 
prayer.

 4. Mutual respect and understand-
ing between partners. This 
means being conscious of the 
burdens and responsibilities each 
carries and helping each other as 
much as possible.

 5. Paying attention to family 
finances. This includes achieving 
the highest possible degree of 
solvency through the planning 
and execution of a family bud-
get.

 6. Take time being together as a 
couple. Even though work and 
homemaking responsibilities are 
important, it is inexcusable not 
to spend time together strength-
ening the marriage relationship.

 7. Share healthy recreation and 
entertainment; enjoy life togeth-
er.

To achieve a happy marriage, the 
couple must be convinced that they 

can make it happen. Except for the 
death of a partner, there is no dif-
ficulty that cannot be resolved in 
a Christian marriage relationship. 
Couples should identify the problems 
they are facing, agree on their solution, 
and make a decided effort to address 
them. Cutting and running is for cow-
ards; failing to be there is for deserters; 
turning one’s back is the mark of the 
ungrateful; abandonment is the thank-
less way out; “there’s nothing we can 
do about it” is the expression of the 
ignorant. There is no situation that 
cannot be overcome when husband 
and wife are committed to the success 
of their marriage and present a united 
front. In complicated cases, the guid-
ance of an experienced Christian mar-
riage counselor will be very valuable. 
And God is always there to help. (See 
side bar: “How to have a happy mar-
riage.”)

What about Michael and Jennifer? 
They made up their minds to be 
happy, and achieved it. They claim the 
key to their success is that they spend 
a lot of time together. They had a bad 
quarrel a few days after the wedding. 
Michael decided to leave home. As he 
was leaving, Jennifer ran out to the 
car and said, “If you’re leaving me, I’m 
going with you!” Michael laughed and 
gave her a hug. Since then, they have 
learned to love each other “for better 
or for worse”. 

Alfonso Valenzuela (D.Min., Ph.D., 
Fuller Theological Seminary) is 
a family therapist who teaches 
courses in the area of marriage and 
family studies at Andrews University 
Theological Seminary, Berrien 
Springs, Michigan, U.S.A. This article 
is based on his book Casados pero 
contentos. He is also the author of 
the books Juventud enamorada, Cómo 
fortalecer la familia, Padres de éxito, 
and Casados y enamorados. His email 
address: vale@andrews.edu.

How to have 
a happy marriage

 1. Don’t stop being sweethearts.
 2. Remember there is no problem 

that can’t be solved with God’s 
help.

 3. Spend a lot of time together.
 4. Be demonstrative in love.
 5. Keep the lines of communication 

open.
 6. Pray together.
 7. Seek professional help when nec-

essary.
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a loved one?
First, psychology and psychiatry 

have revealed that suicide is very often 
the result of profound emotional 
upheaval or biochemical imbalances 
associated with a deep state of depres-
sion and fear. We shouldn’t pass judg-
ment on the person who has opted for 
suicide under those circumstances.

Second, God’s perfect justice takes 
into consideration the intense turmoil 
occurring in our troubled minds; He 
understands us better than anyone else. 
We must place the eternal future of 
our loved ones into His loving hands.

Third, with God’s assistance, we 
can face guilt in a constructive way, 
keeping in mind that often those who 
commit suicide needed professional 
help that most of us were unable to 
provide.

Finally, if you are ever tempted to 
commit suicide, there is professional 
help available, medications that can 
help you overcome depression, friends 
who love you and would do all they 
can to help you, and a God who is 
willing to work with you and through 
others to sustain you as you walk 
through the valley of the shadow of 
death. Never give up hope!

Angel Manuel Rodriguez (Th.D., 
Andrews University) is director of 
the Biblical Research Institute of the 
Seventh-day Adventist Church in 
Silver Spring, Maryland, U.S.A. 

For an earlier article on this subject, check Judy 
Cushman, “Suicide: What you should know” 
(Dialogue 9:1, 1997), or log unto our website: 
http://dialogue.adventist.org.

Suicide and the Bible
One of my best friends recently commit-
ted suicide, leaving us all shocked and 
very sad. What does the Bible say about 
suicide?

Suicide is usually defined as the tak-
ing of one’s own life. The emotional 
scars left in family and friends are 
deep, and produce not only feelings of 
loneliness, but particularly a sense of 
guilt and disorientation. In providing 
an answer, I’ll have to limit my com-
ments to the following brief observa-
tions.

Let’s first distinguish between suicide 
and martyrdom, which is the willing-
ness to surrender our lives for funda-
mental convictions that we hold to be 
nonnegotiable, and heroic acts of self-
sacrifice that result in the preservation 
of other lives (for example, a soldier 
throwing himself or herself on a gre-
nade to save others). While suicide is 
fundamentally a denial of the value of 
our present life and the final solution 
to a life perceived as unbearable, those 
other cases are expressions of respect 
and love for life.

I will list the cases of suicide or 
attempted suicide recorded in the 
Bible, draw some conclusions, and 
make some general comments.       

1. Cases of suicide in the Bible: 
Abimelech, mortally wounded by a 
millstone thrown on him by a woman, 
asked his armor-bearer to kill him to 
escape shame (Judges 9:54). Saul, after 
being seriously wounded in battle, 
killed himself (1 Samuel 31:4). Seeing 
what the king did, the armor-bearer 
“fell on his own sword and died with 
him” (vs. 5, NIV). These deaths were 
motivated by fear of what the enemy 
would do to them. Ahithophel, one 
of King Absalom’s counselors, hanged 
himself after realizing that the king 
had rejected his advice (2 Samuel 

17:23). Zimri became king after a 
coup d’état, but finding that the peo-
ple did not support him, he went into 
“the citadel of the royal palace and set 
the palace on fire around him,” killing 
himself (1 Kings 16:18, NIV). Judas 
was so emotionally disturbed after 
betraying Jesus that he hanged him-
self (Matthew 27:5). Samson took his 
own life and that of many prominent 
enemies by causing the collapse of a 
building (Judges 16:29, 30). After the 
earthquake, the Philippian jailer con-
cluded that the prisoners had escaped, 
and attempted to kill himself out of 
fear, but Paul persuaded him not to do 
so (Acts 16:26-28).

2. Comments on the biblical incidents: 
From the incidents listed above, we 
notice several things: First, most of 
the suicides took place in the context 
of war, in which killing oneself is the 
result of fear or shame. 

Second, other cases are more per-
sonal and reflect, in addition to fear, a 
poor self-image, or low self-esteem. All 
of them take place when the individual 
is in a highly emotional state of mind.

Third, suicide is mentioned without 
passing any judgment on the morality 
of the action. That doesn’t mean that 
it is morally right; it indicates that 
the biblical writer is simply describing 
what took place.

The moral impact of suicide is 
addressed through a biblical under-
standing of human life: God created 
it, and we are not the owners to use 
it and dispose of it as we please.  The 
sixth commandment also has some-
thing to say about the topic. Therefore, 
a Christian should not consider suicide 
a morally valid solution to the predica-
ment of living in a world where there 
is physical and emotional pain. 

3. Comments and suggestions: How 
then should we relate to the suicide of 

 OPEN FORUM
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PROFILES

Yolanda Morales Romero was born 
in the port city of Veracruz, in the 
state of Veracruz, Mexico. Her parents 
were Lucio Morales León and Hilda 
Romero de Morales. Her father was 
employed in the port facilities, and her 
mother devoted her time to home-
making and especially to raising her 
children. She became acquainted with 
the gospel message when Yolanda was 
10 years old. They first attended the 
Díaz Aragón Adventist Church as visi-
tors and then as members. 

In addition to being a certified 
pre-school teacher, Atty. Morales 
Romero earned a law degree from the 
University of Veracruz at the Xalapa 
campus. She has completed several 
post-graduate courses and is complet-
ing a master’s degree in international 
law. At present, she lives in Mexico 
City, where she is a judge in civil law.

■ How long have you been interested in 
legal matters? When did you know you 
were going to be a lawyer?

I was born to be a lawyer! Since 
early childhood I said I was going to 
be a lawyer, which alarmed my mother 
quite a bit. She thought it wasn’t 
an honorable profession chosen by 
good people. So she influenced me to 
become a teacher, perhaps because of 
unfulfilled dreams of her own. When 
I graduated from training to be a kin-
dergarten teacher, I handed her my 
diploma and went on to study law. 

■ Do you have any other degree or spe-
cialized training?

I’ve taken a number of courses, 
including a master’s degree in interna-
tional law. I’m currently preparing my 
thesis, which is a project for Mexico’s 
Ministry of Foreign Affairs.

■ Are these courses related to any par-
ticular area?

Yes, I’ve specialized in civil law, 
which has to do with banking, mort-
gages, deeds, etc.

■ Tell us about your professional career. 
Upon completing my law studies, 

I received an award for being the top 
student in my class. So in 1978, along 
with other valedictorians from around 
the country, I visited the president 
of Mexico. For three days, we were 
treated by the president with tours and 
meals and were each given a scholar-
ship to study anywhere in the world.

Having good grades in my law 
studies opened many doors for me. 
When I returned to my home state, 
the Supreme Court of Veracruz offered 
me a job as assistant judge in the city 
of Perote. I spent one year there. Then 

I took my professional examination 
and proposed the creation of family 
courts in the state system, since there 
were none at the time. My proposal 
was accepted, and I was given an hon-
orable mention, which opened more 
doors for me. That honorable mention 
accompanied my request to the state 
Supreme Court for a position, and 
my request was granted. I was sent 
to the village of Acayucan as record-
ing secretary. Six months later, I was 
named judge of ordinary jurisdiction. 
Then I served in the cities of Córdoba, 
Orizaba, and Coatepec, all in my 
native state of Veracruz. 

At this point I decided I wanted 
to make use of my scholarship to 
study international law in Bulgaria. 
However, when I came to Mexico City 
to get information to apply, I began to 
feel very ill. I went to see a doctor, and 
he sent me home to Veracruz because 
I had developed a bad case of pneu-
monia. So I had to cancel my plans to 
travel to Europe.

■ What did you do then?
I decided to try my luck in the capi-

tal. I got in touch with people from 
my home state of Veracruz here in 
Mexico City. They helped me chan-
nel my request, and I was assigned a 
judgeship in the circuit court. I spent 
two years there in charge of research 
and accounting for the magistrate. 
Then the magistrate died, and his 
replacement brought with him his own 
team. Again I contacted some connec-
tions, and the Federal District Court 
opened its doors to me. I took the 
examination for the position of judge, 
and thank God I passed. Then I took 
the specialized examination to become 
a judge in civil law and won the place 

Yolanda Morales Romero
Dialogue with an Adventist judge 
in Mexico City
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I have held for the last three years. 
My objective for the near future is to 
become a magistrate.

■ How did you come to know Jesus?
I became acquainted with the 

Adventist Church at age 10 and was 
baptized at age 15, largely due to pres-
sure from my mother. At that time my 
baptism wasn’t very meaningful to me, 
but in spite of it all, the Lord became a 
powerful force in my life.

For example, I felt God was with me 
when I went to study law at Xalapa. 
About that time I heard a sermon 
in which the pastor dwelt on Jacob’s 
promise to be faithful to God if God 
would accompany him on his journey. 
I made that promise my own, that if 
God would bless me in my studies, 
I would not go to classes on Sabbath 
and would attend church. And so it 
was. Of course, I had problems with 
examinations scheduled for Friday 
night. Several teachers made me cry, 
but I remained faithful.

■ Have you felt God’s presence in your 
life?

Yes, especially during some dramatic 
experiences. When I came down with 
pneumonia in Mexico City, I felt the 
Lord was very close to me in a special 
way. But it was perhaps the failure of 
my marriage that brought me clos-
est to God. I married a man who did 
not share my faith. I was very happy 
with him for a time.When in his right 
mind, he was a marvelous man; but 
when he drank, he was a monster. In 
time, the situation became intolerable, 
and I decided to part company with 
him. My first concern then was to 
look for a job. I asked the Lord to help 
me, and two days later I was appointed 
recording secretary in a circuit court. 
God had answered my prayer.

■ Being a Christian in the judicial sys-
tem isn’t easy. What can you tell young 
people who want to study law and be 
faithful to God?

I have spoken to the members of 

my home church and with teachers 
from the University at Montemorelos 
recommending that our institutions of 
higher learning offer studies leading to 
degrees in law.

■ Why?
A judge determines life’s direction 

for many people. I exercise a function 
that many consider almost divine.

■ Please explain.
It’s my job to judge men and 

women. That’s a great responsibility.

■ Do you feel a connection with God in 
your work?

Of course. I ask God every day to 
guide me. I feel that I’m His represen-
tative. As judges, we carry the weight 
of the world on our shoulders. Life, 
liberty, money, position in life—are all 
dependent on the decisions that we as 
judges make. For example, the cases 
of corruption that occur, and they 
do occur, are very serious, and we are 
called upon to bring justice, regard-
less of the people involved. That’s very 
important. 

For those reasons I believe our 
Adventist universities should offer 
legal training. There should be judges 
in whom we can trust and have con-
fidence that their decisions will be 
guided by God. 

 In the courts where I have served, 
we read a morning devotional. I ask 
for God’s blessing and we get to work. 
How wonderful it would be if we had 
an Adventist judge in every court! 
Unfortunately, in the mind of some 
people the term “lawyer” is synony-
mous with “corrupt person.” But that’s 
not true. One time a medical doctor 
called me “gangster lawyer.” I answered 
that if he had any basis for his accusa-
tion or any specific charge against me 
that he should provide the evidence 
and denounce me.

■ You’ve had a successful career as a 
student and a professional and have 
overcome in emotional crises in your life. 

What do you have to say to Adventist 
university students pursuing a law 
degree?

If you want to be a lawyer, go for 
it! Put your hand in God’s so your 
decisions will be just and in harmony 
with the principles of law. In the cor-
rupt world in which we live, we have 
to swim against the current, but the 
rewards are deeply satisfying. If we 
persist in thinking that becoming a 
lawyer is to be lost, the world will lose 
the blessings that God wants to bestow 
through us.

■ What habits do you consider impor-
tant for professionals?

The habit of continuing study and 
in-service education. Law and medi-
cine, among other fields, are constantly 
changing and we need to update our 
skills all the time.

■ Do you have any further thoughts for 
the readers of Dialogue?

In everything you do, stay close to 
God, and He will richly bless you.

Interview by 
César Maya Montes

César Maya Montes is editor-
in-chief of GEMA EDITORES, the 
Seventh-day Adventist publish-
ing house in Mexico. He is pres-
ently completing a doctoral degree 
in human behavior. His email: 
direccion@enfoqueonline.com.
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PROFILES

His Excellency Evan Jeremy Paki was 
formally accredited as Ambassador 
of Papua New Guinea to the United 
States on September 8, 2003. At 30 
years of age, he is the youngest dip-
lomat to serve as head of mission in 
the diplomatic service of his country. 
He is a lawyer, a scholar, and an active 
member of the Seventh-day Adventist 
Church.

Mr. Paki comes from the Enga 
Province in the Highlands Region of 
Papua New Guinea. He studied at a 
Lutheran primary school, and after fin-
ishing high school received a scholar-
ship from the government of Australia 
to study in Brisbane. Returning to his 
homeland, he earned a law degree 
from the University of Papua New 
Guinea and was admitted to the bar 
in 1996.

The following year Mr. Paki received 
a Fulbright Scholarship to study at 
Harvard Law School from which he 
received an L.L.M. (Master’s) degree in 
1998. He worked at the World Bank’s 
Multilateral Investment Guarantee 
Agency in Washington, D.C., and 
then joined the international law firm 
of Baker and McKenzie in Sydney, 
Australia. 

At the end of 2001, Mr. Paki 
returned to his homeland and in March 

2003 was appointed Ambassador to 
the United States, Canada, and Mexico.

Dialogue interviewed Ambassador 
Evan Jeremy Paki at the Embassy of 
Papua New Guinea in Washington, D.C.

■ Ambassador, tell us how your faith has 
influenced you in your career.

When I reflect on how God has led 
my life in the past and how He con-
tinues to lead, I have assurance and my 
trust in Him grows. When everyone 
around you is frantic, you can remain 
confident in God. As ambassador 
for my country, I carry an enormous 
responsibility and believe that God 
works through circumstances.

For example, at meetings of heads 
of missions or at other high-level 
meetings, when I specify, “No wine, 
please,” I am asked questions as to why 
I don’t drink. This gives me opportu-
nity to talk about my lifestyle and the 
reasons for it. I don’t want to be seen 
as a religious fanatic, but in the case of 
alcohol, there are plenty of health and 
safety issues that are very compelling. 
And one can start an interesting con-
versation on deeper issues from that 
perspective.

■ How do you describe your picture of 
God?

It’s a question of relationship. One 
hears movie stars and TV personalities 
talk about some divine force or power 
in the universe, and they have a right 
to their opinions. But for me, God 
is not some kind of impersonal force 
out there—He is a real Person and my 
relationship with Him is very impor-
tant. God is a friend, partner, and 
counselor. He helps me find a sense 

of direction when faced with perplex-
ing issues and policy decisions. God is 
always there to help, for the bigger the 
problem, the bigger the challenge.

■ Did you grow up in a religious family?
The members of my family were 

Lutherans, but my mother brought us 
into the Adventist Church when I was 
little. I am the second in a family of six 
boys. My older brother is an accountant, 
the third is an Adventist minister, the 
fourth is in medical school, the fifth is 
studying economics, and the youngest 
is studying in the United States. At first, 
my father objected to our becoming 
Seventh-day Adventists, but now he 
attends an Adventist congregation and 
plans to be baptized later this year.

■ Under what circumstances were you 
appointed ambassador?

The Papua New Guinea Parliament 
consists of 109 members, representing 
the 20 provinces of our country. In July, 
1999, the members of parliament elect-
ed a new prime minister. Some of mem-
bers whom I had been advising became 
members of the new government that 
came into power. Because of the previ-
ous contacts I had had with the United 
States and international agencies, as well 
as the skills and abilities they saw in me, 
I was appointed ambassador to the U.S. 
and its two neighboring countries.

■ What kind of work is involved in your 
assignment?

First, there is all the diplomatic work 
involved in representing my country’s 
interests in the United States, includ-
ing all bilateral and multilateral deal-
ings. Then, there are the negotiations 

Evan Jeremy Paki
Dialogue with the ambassador of Papua 
New Guinea to the United States, 
Canada, and Mexico

Ambassador Paki (left) with Jonathan 
Gallagher.
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with international financial institu-
tions such as the World Bank and the 
International Monetary Fund. We are 
also engaged with the U.S. business 
community to promote investment 
and trade opportunities in our coun-
try. As head of the Papua New Guinea 
mission in Washington, D.C., I also 
serve as ambassador to Canada and 
Mexico. Once we agree on a schedule 
with the respective governments, I will 
present my diplomatic credentials to 
the leaders of those countries.

■ Do you write your own speeches?
Yes, I do, and those of others, too! 

My role is to be aware of a given situ-
ation, to give the best advice, and in 
general to provide assistance to my 
ministers and the government. For 
example, in the last few months I 
traveled to Colombia with the deputy 
prime minister of my country for an 
international conference. I also went 
to Hawaii with the minister for foreign 
affairs for a meeting of Pacific Island 
leaders (which was also attended by 
the U.S. President) and accompanied 
him to the United Nations General 
Assembly. One needs to know the 
issues, do research, brief the visiting 
minister, and generally play an advi-
sory role.

■ Do you have to deal with situations in 
which people consider you too young to 
hold such important responsibilities?

The issue of youth works both ways. 
Some may say I don’t have much 
diplomatic experience, but when they 
get to know me, they begin to see 
things differently. The fact that I have 
studied and worked in other countries 
has given me valuable experience. At 
the same time, some members of the 
Parliament in my country are fairly 
young, around my age. I don’t see my 
age as a handicap at all!

■ Why did you decide to accept this 
appointment?

It is a public service assignment. I 
don’t look at it as an opportunity to 

be financially rewarded, but to have 
the satisfaction of serving my country. 
I was earning more as a banking and 
finance lawyer in Sydney, working for 
an American law firm. But as long as 
I’m here, I will put all my effort to 
be a good ambassador for Papua New 
Guinea.

■ Would you encourage Adventist young 
people to consider a similar career?

I would tell young people, 
“Consider giving some years of your 
life to service.” It is an action-packed 
assignment, not a bureaucracy. It is an 
opportunity to accomplish something 
valuable, to reach a definite set of 
goals, and leave a legacy behind. 

The principle of serving others is 
essential. I have received several visits 
of former U.S. Peace Corps volunteers 
who served in Papua New Guinea. 
Two or three years of service there 
have transformed their lives. I’ve also 
met church members who have been 
volunteers through Adventist Frontier 
Missions assignments in remote areas 
of my country and they also reported a 
rewarding experience. I encourage oth-
ers to give such service.

■ How do you see our church relating 
to governments and international bod-
ies—the United Nations, for example?

I believe we have to interact more 
with governments and international 
agencies. There are important needs 
in our world, and we can contribute 
much in areas such as education, 
health, and religious freedom. As 
Adventists, we are looking for a bet-
ter world to come, but we are still in 
this world with all its needs that we 
can alleviate. By responding to those 
needs, we pave the way for presenting 
the gospel message.

■ You’re currently single. Are you consid-
ering marriage?

I haven’t seriously thought about 
it. In many ways, not being married 
makes my job easier. For example, if 
I’m needed somewhere, I can just pack 

up at a moment’s notice and leave for 
the airport, without having to worry 
about wife and kids. It is not that I 
would not like to be married; it’s just 
something I haven’t contemplated yet 
and haven’t taken active steps toward.

■ Any final thoughts you wish to share 
with our readers?

Yes. There are more than 230,000 
baptized members in the Papua New 
Guinea Union Mission, and if one 
adds the children and friends, we have 
almost half a million in our Adventist 
circle. But the needs are many, both 
within the church and in society 
at large.  I would like to hear from 
people with skills who are willing to 
contribute to the work of the church 
in my country, especially in education 
and health, as well as in evangelism. 
And also from professional people who 
would like to help in other ways. I can 
be contacted at epaki@pngembassy.
org. Thank you!

Interview by 
Jonathan Gallagher

Jonathan Gallagher (Ph.D., 
University of St. Andrews) is an 
associate director in the Public 
Affairs and Religious Liberty 
Department at the General 
Conference of Seventh-day 
Adventists. He also serves as the 
church’s liaison with the United 
Nations. His mailing address: 12501 
Old Columbia Pike; Silver Spring, 
Maryland 20904; U.S.A.
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Transforming prayer
by Costin Jordache

I wish I could say I have always 
been a great man of prayer. The truth 
is that prayer was one of those things 
I grew up with: You’re a Christian, so 
you pray. But challenging situations in 
recent years had made my understand-
ing of prayer crumble beneath me, and 
I began to want to understand it bet-
ter.  It’s difficult to define what prayer 
is precisely. One anonymous author 
states, “Prayer’s ultimate goal—if, 
indeed, it has others—is to close the 
gap between us and God.”

But more specifically, What does 
prayer do? To gain perspective, let’s 
look into the life of a character in 
this drama we call the Bible, Jonah. 
His story is well known. Jonah was a 
prophet who lived around 700 B.C. 
God commissions him to walk into 
the capital city of Assyria, Israel’s arch-
enemy, to declare its destruction. 

Without a word, Jonah gets on a 
boat and heads not to Nineveh, but to 
Tarshish. Most biblical historians indi-
cate that Tarshish was in Spain, more 
than 2,000 miles west of Nineveh. 
Jonah is literally running to the ends 
of his known world! 

God provides a violent storm to 
remind Jonah of his mission. As a last 
resort, the sailors agree to toss Jonah 
overboard because Jonah insists he is 
the problem. The storm subsides as 
Jonah sinks to the bottom and is swal-
lowed by a large fish that is his cocoon 
for the next three days. A reluctant, 
rebellious Jonah enters that fish, but 
something dramatic happens inside 
it—the beginning of a metamorphosis, 
a transformation. 

We pick up the story in Jonah 2:1: 
“From inside the fish Jonah prayed 
to the Lord his God. He said: ‘In 
my distress I called to the Lord, and 

he answered me. From the depths of 
the grave I called for help, and you 
listened to my cry. You hurled me 
into the deep, into the very heart 
of the seas, and the currents swirled 
about me; all your waves and break-
ers swept over me. I said, “I have been 
banished from your sight; yet I will 
look again toward your holy temple.” 
The engulfing waters threatened me, 
the deep surrounded me; seaweed was 
wrapped around my head. To the roots 
of the mountains I sank down; the 
earth beneath barred me in forever. 
But you brought my life up from the 
pit, O Lord my God. When my life 
was ebbing away, I remembered you, 
Lord, and my prayer rose to you, to 
your holy temple. Those who cling 
to worthless idols forfeit the grace 
that could be theirs. But I, with a 
song of thanksgiving, will sacrifice to 
you. What I have vowed I will make 
good. Salvation comes from the Lord’” 
(NIV).

A reluctant but revived Jonah utters 
a prayer, a heartfelt plea with God, 
that marks the beginning of his trans-
formation.

There are three remarkable qualities 
in Jonah’s supplication, three ways that 
our prayers can lead to personal trans-
formation. 

First, he knows who 
he is talking to 

In Jonah 1:8, as the violent storm is 
raging, the sailors begin to interrogate 
Jonah: “‘Who is responsible for mak-
ing all this trouble for us?... From what 
people are you?’” Jonah replies, “‘I am 
a Hebrew and I worship the Lord, the 
God of heaven, who made the sea and 
the land.’”

To understand the transformation 

we must understand the transformer. 
Jonah might be angry and confused, 
but he has not lost sight of who God 
is. As he begins his prayer, he knows 
that he is approaching the Sovereign 
God: “From inside the fish Jonah 
prayed to the Lord his God.”

If our prayers have become weak, 
ineffective, or ritualistic, it might be 
because we have forgotten who we 
are talking to. In an effort to remove 
fear, we have emphasized Abba, the 
“Heavenly Daddy” to the detriment of 
the other side of the coin. The writer 
of Hebrews ends Chapter 12 saying, 
“Our God is a consuming fire.” 

What if the president of your coun-
try chose five people at random to 
come into his executive office, one by 
one for 15 minutes, and you were one 
of them? You are told that during this 
time alone with him you can say or 
ask anything!

As you enter, would you quickly say, 
“Mr. President, thank you for keep-
ing our country safe and the economy 
running well. Continue to watch 
over all of us and please ensure that 
there will be enough money in the 
social security fund for my retirement. 
Goodby”?

Just change some words, address 
them to God, and you’ll hear many of 
our prayers in this fast-paced world. 
Some of us have lost sight of the real-
ity of God, who is both Abba and con-
suming fire.

A friend of Martin Luther’s once 
recalled: “I overheard him in prayer…
It was with so much reverence, as if 
he were speaking to God, yet with so 
much confidence as if he were speak-
ing to his friend.”  Another author 
penned these words, “If we would only 
stop to realize that in this privileged 

LOGOS
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moment of prayer, the Creator of the 
Universe is willing to listen to us, to 
talk with us, to grant us His undivided 
attention for as long as we desire, our 
spiritual lives would be transformed.”

Jonah knows who he is talking to, 
enough so that he prays in the past 
tense even though he’s still in the pit!  

Second, in praying, 
he is honest with God 

There are several forms of the word 
prayer in Hebrew, with various con-
notations. Among them is palal, used 
in Jonah 2:1, whose primary definition 
is “to intervene, to throw oneself in the 
middle of.” The same Hebrew word 
is used when the Israelites beg Moses 
to pray that God remove the deadly 
serpents. 

This is an intense form of prayer. 
Someone once said, “Every Christian 
should pray at least one violent prayer 
every day,” and this is exactly the 
type of prayer that Jonah prayed. He 
enters into a brutally honest dialogue 
with God, throwing himself at His 
mercy, confessing that he deserves to 
be hurled into a stormy sea, and that 
he believes himself banished from 
God’s sight. He even talks about being 
wrapped up in sticky, stinky seaweed! 

In a passage from Mark Twain’s The 
Adventures of Huckleberry Finn, Huck 
is having a crisis of conscience.  Here 
are his words (along with his gram-
mar): “I about made up my mind to 
pray, and see if I couldn’t try to quit 
being the kind of a boy I was and 
be better. So I kneeled down. But 
the words wouldn’t come….It warn’t 
no use to try and hide it from Him 
[speaking of God]. Nor from me, 
neither. I knowed very well why they 
wouldn’t come. It was because my 
heart warn’t right…. deep down in me 
I knowed it was a lie, and He knowed 
it. You can’t pray a lie— I found that 
out.”

Jonah had lived a lie to this point, 
but in a moment of catharsis, he bares 
his soul in honest dialogue with God. 

Third, he commits himself 
to a course of action

This is my favorite part of this 
prayer. Remember Jonah 2:9, “What I 
have vowed I will make good.”  Jonah 
ends his prayer by committing himself 
to a course of action. He does not put 
the ball in God’s court, hoping for an 
answer. I have trouble with the men-
tality that says because it is impossible 
to live up to standards of the law, I 
must pray, “God I am nothing, I can 
do nothing, so I ask you to do it.” At 
times, there is merit and biblical sup-
port for that sort of prayer, but too 
often it is just an excuse. We slump 
into the complacency of waiting for 
God to act, conveniently getting us off 
the hook.  We say, “God, I’ve prayed, 
you know where to find me! Amen.” 

Jonah is taking proactive steps to 
redirect his life: “Lord, I know who 
I am and who I want to be.  I’m tak-
ing the first step in that direction.” 
These are not token steps to ensure an 
answered prayer; they are fundamental 
shifts in thinking that result in trans-
formed actions.  That is one of the 
most powerful effects of prayer! 

Jonah, son of Amittai, rebellious, 
confused, and frightened is now 
alive, focused, and fearless, and he’s 
still swimming around in the belly 
of a fish!  Nineteenth century author 
George Meredith said it plainly, “Who 
rises from prayer a better man, his 
prayer is answered.”  

Conclusion
I am not saying there is instanta-

neous and permanent transformation. 
Jonah commits and follows through, 
but then blows it again. His under-
standing of God’s character and of his 
own mission is still limited. When the 
Ninevites believe and repent, Jonah 
gets angry, thinking both he and God 
will now look weak because destruc-
tion will not come. Transformation is 
both a daily choice and the work of a 
lifetime. 

According to God’s Word and 
Jonah’s testimony, if you feel distressed, 

buried alive, doubtful, dissatisfied with 
who you are with your spiritual life, 
you have access to a vehicle that can 
move you to a new place. Prayer is 
your transportation to transformation. 

Costin Jordache is a member of 
the pastoral staff and director for 
media ministries at the Loma Linda 
University Church in Loma Linda, 
California, U.S.A., where he produc-
es a variety of television and digital 
media projects. His email address: 
cjordache@lluc.org.

Let’s Talk!
Do you want to send a comment or a 

question to Pastor Jan Paulsen, president of 
the Seventh-day Adventist Church? You can 
do it through a website: 

http://www.letstalk.adventist.org 

The website’s goal is to foster commu-
nication between young Adventists around 
the world and the office of the General 
Conference President. You’ll also find useful 
links and a searchable database of ques-
tions and answers on many topics at the 
same site. Check it out!
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FIRST PERSON
In a prison cell:  A matter of conscience
by Stanley Maxwell, as told by Robert Huang

After the Communists liberated 
Shanghai in 1949, the government was 
more interested in rooting out corruption 
than in planting Communist Party ideol-
ogy. While it was rounding up “capitalist 
dogs,” prostitutes, gangsters, and drug 
offenders, it was too busy to worry about 
religion. In fact, proselytizing, while offi-
cially banned, was not only permitted, but 
encouraged, and naturally, Christianity 
spread. In the early 1950s, the Seventh-
day Adventist Church became Shanghai’s 
fastest growing denomination. During the 
1950s and 1960s, a young man named 
Robert Huang, son of an American-born 
Chinese, joined Adventism and entered 
the ministry.

Not long after Chairman Mao Zedong 
ushered Shanghai down the socialist road, 
the government cracked down on “super-
stition.” Unfortunately, other Christians, 
jealous of the Adventist Church growth, 
encouraged the Party to allow the 
Adventists to initiate the Accusation 
Movement in the city. Saddly, spouses 
began accusing each other and members 
denounced their leaders. 

A little persecution strengthens the 
church, but too much can destroy it. 
After a while, all denominations died out 
almost completely in Shanghai. Many 
Adventist leaders compromised with the 
government on even fundamental mat-
ters of belief and practice, like breaking 
the Sabbath, the fourth commandment 
in Exodus 20. To Huang’s dismay, these 
leaders demanded that he follow their 
example. He refused and was shunned by 
his fellow clergy. Here is his testimony. 

Adventism became a church led by 
fewer and fewer pastors as they were 
arrested one by one. I became one of 
the last, if not the last, Adventist pas-
tor able to minister to the remaining 
Adventists in Shanghai. Because pros-

elytizing was illegal in the new China, I 
went underground, secretly conducting 
private services in church members’ 
homes, beside hospital beds, or on park 
benches. I soon became a marked man 
and was followed by members of the 
secret police. In 1964, I was arrested and 
without trial was thrown in jail. When I 
remained unwilling to confess to crimes 
I had never committed, the guards 
told me to cooperate or sit on the floor 
until it rotted.  I had one consolation: 
When I explained to the guards that 
Seventh-day Adventists follow the diet 
in Leviticus restricting unclean meats, 
especially pork, they granted my request 
for Muslim halal food. 

While awaiting my sentence, I looked 
for opportunities to witness. I needed a 
Bible, but Bibles were illegal in prison. 
The story of how I got a pocket English 
Bible is a miracle. You can read about 
how it happened in an earlier issue of 
Dialogue [“The hidden Bible,” 14:3, 
2002]. Hiding the Bible within the pages 
of Chairman Mao’s Quotations, I secretly 
taught my cell mates about God. 

I might have been able to continue 
witnessing had I not decided to try to 
tell the outside world about my success. 
Because my family had been able to 
slip a Bible past the guards, I believed 
I could clandestinely pass my story to 
them. They had hidden the Bible in a 
bar of soap, so I hid my story in a medi-
cine bottle. Sadly, I was caught slipping 
the bottle into my sister’s hand. Now the 
guards had evidence against me, and I 
was selected for torture.  

After months of being forced to stand 
in contorted positions for hours while 
being slapped, beaten, and kicked by fel-
low inmates, my health weakened. Then 
the guards began testing me by altering 
my menu, serving me rice with pork, a 
food I had given up for biblical reasons 

when I became an Adventist. At first I 
fasted, but when I began coughing, I 
knew my tuberculosis was returning. 

Every day my fellow inmates yelled, 
“Join New China! Leave your supersti-
tion behind!” Their cries beat against 
my soul even harder than the blows that 
struck my flesh. Outwardly I stood firm, 
but inwardly I doubted. Should I com-
promise? I worried about my health. If I 
didn’t eat, I would grow weaker. Surely 
God didn’t want me to suffer from tuber-
culosis needlessly. Wouldn’t God want 
me to do everything in my power to 
be healthy and strong? Eating pork was 
no mortal sin, I thought. It wasn’t like 
breaking one of the commandments. I 
cannot be saved by works, but by faith in 
Jesus Christ. Aren’t clean thoughts more 
important to God than clean meat? If I 
ate the pork, I reasoned, my mind would 
be clearer, and I’d be better able to resist 
my daily torment.

The next day, fearing that I might die 
of tuberculosis and lacking the faith to 
believe that God had a thousand ways to 
deliver me, I ate pork. Chinese love pork, 
and I’m no exception. It tasted wonderful 
in my mouth, but it was soon bitter in 
my stomach. My wishful idea that prison 
life would be easier after compromising 
proved terribly wrong. Having seen me 
take one step in their direction, my tor-
mentors relentlessly prodded me to take 
another. I wanted to quit eating pork, 
but the guards kept serving it to me. 
Having once gone against my conscience, 
I found it nearly impossible to ask the 
guards to change my diet. I tried to tell 
them, “Adventists don’t eat pork,” but 
they sneered, “You’re not Muslim. That 
diet is served to our Muslim prisoners. 
You eat pork!” Soon I was eating it regu-
larly and thinking nothing of it. 

My tormentors forced me to read lists 
of prisoners who’d been executed. Many 
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were Christians. I took it to mean, “If 
you don’t change, you’ll face the firing 
squad, too!” I worried about my Bible. 
If it were discovered, the guards would 
know that my family had smuggled 
it to me.  Suffering daily, I momen-
tarily forgot that if God could keep 
the guards from finding it when it was 
smuggled in, He could prevent them 
from discovering it now. Instead, I 
feared that if it were found, my family 
would be arrested. Wanting to protect 
them, I determined to be rid of my pre-
cious Bible. You can learn more of its 
fate in the book Prisoner for Christ. 

Not long after I‘d solved my problem 
with the Bible, I was walking down 
the prison hall trying to forget my cell-
mate’s daily demands that I give up my 
God. As I turned toward my cell, I saw 
a former inmate with whom I had once 
studied the Bible. He yelled, “You’re not 
a true Christian, Robert. If you were, 
you wouldn’t be eating pork!” 

On the one hand, I was happy 
because he had remembered the bibli-
cal dietary principles I had shared with 
him, but his harsh judgment informed 
me that I was being closely observed. 
Eating pork had reduced my credibility 
and thus my influence. The Apostle 
Paul had said that eating food offered 
to idols was no sin, but he had worried 
about the influence it had upon weaker 
church members. I didn’t want to be 
responsible for an inmate’s spiritual 
downfall simply because I ate pork. I 
decided to request a new menu, but 
procrastinated. 

Six months after my torture sessions 
began, they ended—almost as abruptly 
as they had begun. I remained unrepen-
tant, except on the matter of pork. As I 
struggled with my conscience, I found 
it impossible to witness. As long as I 
behaved contrary to my convictions, 
I had neither the will to teach about 
Jesus, nor to be a Daniel and request 
simple vegetables. I mustered up the 
courage to ask for simple vegetables 
occasionally, but was rebuked. “You ate 
pork before, what’s wrong with it now?” 
the guards yelled contemptuously. Still 

weak in faith, I would eat it again, and 
soon I quit asking. 

When my family visited me one day, 
I learned that my younger brother had 
been arrested because he was a doctor 
and a Christian. It heartened me to 
know he was standing up for his beliefs. 
Back in my cell, I felt ashamed. How 
could I face him? How could I say, “It 
was too hard for me in prison, so, under 
pressure, I compromised”? I should be 
an example, yet a fellow inmate felt I 
wasn’t a Christian because I ate pork. I 
had not only failed my younger brother, 
I had also failed in my witness. My 
example was shouting louder than my 
words. I concluded that sometimes a 
person’s life is the best sermon, and 
decided that with God’s help, I’d preach 
it with my might! 

The next time pork was served, with 
God’s help, I refused it, asking for simple 
food. At first the guards were uncoop-
erative. In time, when they saw that I 
meant what I said, they stopped serving 
me pork. With my new diet, I felt that 
my spiritual strength also increased. 
Having won my battle with my con-
science, I sensed God’s presence near me 
in prison. Growing ever closer to God, I 
felt bold enough to witness again. Soon, 
with God’s help, I brought a thief to 
Christ. 

In 1979, I was released from prison, 
was reinstated, and reissued a ministerial 
license. I took a trip to the newly opened 
American Embassy in Beijing and was 
permitted to emigrate to the U.S. Today 
I travel the world sharing my story, wit-
nessing to Chinese everywhere. 

Stanley Maxwell teaches at Lake 
Michigan College in South Haven, 
Michigan. He is the author of The 
Man Who Couldn’t Be Killed and The 
Man Who Lived Twice. For more about 
Robert Huang, read his latest book, 
Prisoner for Christ. The books may be 
purchased online at www.maxwellsgift-
sandbooks.com. He is currently work-
ing on his fourth book. 

evaluate the factors that influence their 
development, and to explore their 
commitment to the Adventist Church. 

Israel Alves Souza, a law student at 
Sao Paulo State University, reflected 
on the pressures on Adventist students 
in public institutions. “This event 
convinced me that I need to reveal my 
Christian identity at the very begin-
ning of the academic year, both in 
my classes and in my social relations. 
Otherwise, I run the risk that others 
won’t realize that I have different con-
victions and standards.”

Felipe Cardoso, from the State 
of Parana, said that the symposium 
helped him understand he isn’t alone 
in his struggles. Osmar Reis Jr., pursu-
ing a degree in psychology in Brasilia, 
agreed and added, “When you face dif-
ficulties in the public university cam-
pus, you feel alone and under pressure. 
But when you attend a meeting like 
this one, you’re encouraged to discover 
that there are many other Adventist 
students facing similar challenges.” 

One of the event highlights was the 
Friday evening premiere performance 
of the musical “The Saviour,” involv-
ing 350 singers, five soloists, and an 
orchestra. The musical, created and 
produced by three Adventist compos-
ers, focuses on God’s love for His 
children.

University vice president Paulo 
Martini indicated that the institution 
plans to expand the event, inviting 
Adventist university students from all 
the fields of the Central Brazil Union. 
“This type of program is valuable for 
them and we’re committed to strength-
ening their spiritual life and witness.”

Brazil…
Continued from page 35.
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During 2002-2004, the Adventist 
Church leadership convened a series 
of international conferences on faith 
and science involving scientists, theo-
logians, and church leaders. In prepara-
tion for the final conference, a repre-
sentative group was asked to draft a 
statement on “Seventh-day Adventists 
and Scholarship.”* The document was 
presented and discussed during the 
conference held in Denver, Colorado 
in August 2004. The text below incor-
porates the suggestions made and is 
provided to Dialogue readers for study 
and reflection. 

Definition and scope
Christian scholarship is the faithful 

and responsible use of our talents and 
skills in systematic investigation of 
God’s self-revelation, his creation, and 
expressions of human creativity, for the 
good of the church and humanity.

Scholarship works on the theoreti-
cal and applied levels. It involves the 
dimensions of discovery, integration, 
application, teaching and dissemina-
tion.1 As such, Christian scholarship 
expands and deepens understanding 
of knowledge and the way knowl-
edge impacts living in God’s world. 
It explains the world and adds new 
knowledge, helping enlighten where 
there is confusion or contradiction. It 
raises new questions, which provide 
impetus for new discoveries. It identi-
fies problems and moves towards their 
resolution.  It is creative, seeking to 
engage the imagination in developing 
and responding to artistic works, as 
well as initiating new avenues of explo-
ration. 

Scholars approach their work analyt-
ically, strategically and/or empatheti-
cally. Analytic scholarship focuses on 
ideas, disassembling and reassembling 
some aspect of reality. This requires an 
inevitable distance between the scholar 

FOR YOUR INFORMATION
Seventh-day Adventists and Scholarship

and the subject of study. The strategic 
approach focuses on action, looking 
at the world in order to change it, to 
solve problems. Where the empathetic 
approach is used, the scholar seeks to 
understand and explore human experi-
ence and creativity from within. These 
approaches are rarely exclusive, often 
operating together and complementing 
each other.2

Historical perspective 
on Christian and Adventist 
scholarship

Scholarship has a strong tradition 
in the Christian Church. The apostle 
Paul, through the depth and cohesive-
ness of his theological thought, gave 
the Christian Church an excellent 
example of how faith and scholarly 
thought enrich each other. With many 
others from different faith perspectives, 
Augustine, Erasmus, Luther, Tyndale, 
and Wesley all recognized the impor-
tance of scholarship to exploration of 
truth. Protestantism was rooted in bib-
lical study, and gained impetus by the 
Renaissance emphasis on returning to 
original sources. Throughout history, 
spiritual revivals have occurred at times 
of quests for fresh understanding of 
truth.  Intellectual pursuit and scholar-
ship in the Christian Church have pri-
marily focused on theological thought; 
however, this is not to the exclusion of 
valuing scholarship that more widely 
explores the created world and the 
Creator’s gifts.

The Seventh-day Adventist Church 
itself emerged from a quest for truth—
a scholarly enterprise—and the early 
years were characterized by dialogue 
and scholarly discourse. The church 
sought to first define and then refine 
doctrine through, for example, the 
Sabbath conferences that commenced 
in the 1840s. The post-1863 Advent 
Review and Sabbath Herald engaged 

comfortably with original sources, 
using Greek and Hebrew to explore 
present truth. The typical approach 
was disciplined, logical, and biblical. 
Scholarly endeavors did not stop with 
theology. Interest soon expanded into 
the health sciences—the application 
of discovery to quality of life. It is not 
surprising that Adventists were soon 
recognized for their focus on health 
foods (Kellogg), the development of 
the largest press in Michigan, and for 
the establishment of institutions of 
higher education. 

Similar to the wider Christian 
community, Adventist pioneers saw 
intellectual development as a respon-
sibility of believers. The Seventh-day 
Adventist Church of the 21st century 
owes its theology, its large and grow-
ing educational system, and its wide 
involvement in health and medical 
work to an inheritance that saw schol-
arship, faith commitment and mission 
as inseparable responsibilities for com-
mitted seekers of God’s will. 

Assumptions 
of Christian scholarship

The importance of scholarship to 
the Christian is based on assumptions 
that arise from the biblical view of the 
nature of God, the nature and purpose 
of humankind and the nature and 
value of knowledge. 

The nature of God: God is the cre-
ator and sustainer of the universe and 
life, who reveals himself to humanity 
and seeks to be known by his cre-
ated beings. God himself has ultimate 
knowledge (Isaiah 55: 8, 9) and desires 
knowledge, an expression of his char-
acter, for humanity (Psalm 19:1). He 
intends for humanity to reach for the 
highest possible standards of excellence 
in this world, and enjoy a future of 
continued growth of knowledge in the 
next.
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The nature and purpose of human-
kind: Original creation was very good, 
but the world that humans experience 
is no longer perfect; we are required 
to make choices for good or evil. 
Nevertheless, the world remains intel-
ligible to the human mind, if in more 
limited form, and guided by God, 
humans can arrive at truth. When the 
human mind is brought into contact 
with the mind of God, the human 
mind is inevitably expanded and devel-
oped. This development will mirror 
God’s image in humankind; it will 
continue to be a defining relationship 
between humanity and the Creator 
through eternity.

The nature and value of knowledge: 
Due to our living in a fallen world, 
all knowledge is not in itself mor-
ally good, or complete. However, 
living in faith and expansion of the 
mind are not in opposition to each 
other—indeed they support and enrich 
each other, and there will always be 
more valuable knowledge to attain. 
Within the context of a Christian life, 
knowledge becomes meaningful when 
the mind is transformed through the 
experience of faith (Romans12:2) and 
an individual is open to the leading 
of the Holy Spirit, who God promises 
will guide His followers “into all truth” 
(John 16:13). Ultimate knowledge is a 
saving knowledge of God (John17:3).

The responsibility 
to engage in scholarship 

The assumptions that lie behind 
scholarship make it a vital part of 
the Adventist Christian experience. 
Scholarship, the natural extension of a 
thoughtful life, helps us be more fully 
human. This is a reason for scholar-
ship in itself. The joy of learning and 
discovery in a climate of freedom, and 
responding to the God-given quest for 
truth are not only positive motivators 
for engaging in intellectual discovery, 
they are a responsibility for believing 
Christians.

There is another reason for Advent-
ists to engage in scholarship. At its 

best, scholarship keeps truth fresh, 
pushing the frontiers of knowledge. 
Scholarship analyzes and strengthens 
what is already partially understood, 
looks for interrelations between 
and within areas of knowledge, and 
searches for new patterns of thought 
and knowledge that will increase 
understanding. Thus, scholarship 
also becomes a means of enriching 
and expanding the perspectives of the 
church and the way the church com-
municates and relates its messages. 
In all it does, Christian scholarship 
seeks to explain and make attractive 
the beauty that exists in God. For 
Adventist scholars, distinctive doc-
trines such as creation, eschatology 
and the mortality of humankind will 
be reflected in their worldview and 
will provide a unique context to their 
intellectual pursuits. The meta-narra-
tive of the great controversy and the 
holistic approach to life espoused by 
the Seventh-day Adventist Church 
will inevitably inform their approaches 
to scholarship. In this way, scholar-
ship helps articulate doctrine and the 
Adventist worldview in understandable 
and relevant ways.

The responsibilities of a Christian 
and the objectives of scholarship also 
intersect on another very practical 
level: human need. Through their 
research, Adventist scholars can make 
God’s world more understandable and 
improve human life in the present. 
This can be by contributing to the 
beauty of the world, or through inves-
tigations that bring health, healing 
and improvement to human society. 
By this means scholarship becomes an 
avenue of service, a way of immedi-
ately responding to the challenges of a 
fallen world. 

Attitudes and approaches 
to scholarship

Whether or not scholarship meets its 
own intrinsic ideals is largely depen-
dent on the attitudes of scholars and 
the way they approach their work.

To be successful in study and its 

application, Adventist scholars first 
need to be inquisitive, open to explor-
ing the world through their innate 
gift of curiosity. God invites this atti-
tude of inquiry. Christian scholarship 
should never be less rigorous because 
it is Christian. An Adventist engaged 
in scholarship should seek excellence 
and be persistent in delving into issues, 
even those that appear to be irresolv-
able. Since more knowledge is always 
attainable, scholars should be innova-
tive, looking for new methodologies, 
new solutions.

Yet this attitude of inquiry should be 
partnered with humility, the recogni-
tion that in an imperfect world our 
human discoveries will remain tenta-
tive and incomplete. God’s wisdom 
is not complete in any one individual 
and only by openness, a willingness to 
collaborate and an attitude of teach-
ability can scholars advance truth. 
Adventist scholars need to truly 
appreciate the views of others, and 
be willing to modify their own views 
as participants in the community of 
Adventist scholars.

An Adventist scholar will approach 
peers with a spirit of generosity and 
respect, mirroring the generosity with 
which God approaches us. Such an 
attitude will be seen in a willingness to 
listen and honestly consider the views 
of others and an approach to learning 
and scholarly endeavors that assumes 
the value of all individuals and of the 
created world. 

Scholarship will take place in the 
Seventh-day Adventist Church for 
many good reasons. However, it is 
understood that church entities may 
prioritize resources for scholarly work 
that advances the church’s mission. 
This will not mean work that is solely 
theological; it does mean that scholars 
should consider how their work might 
serve not just their personal interests, 
but also those of the wider faith com-
munity. It also means that scholarly 
work should not rely on approaches 

Continued on page 33.
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Literature in Seventh-day Adventist Schools, prepared by the 
General Conference Department of Education in 1971.

Although Davis takes his examples mostly from British 
or American literature, the issues discussed apply to any 
culture’s literature. The book’s relevance exceeds what the 
title suggests, the content being applicable to all Christian 
literature teachers and to all Christian readers who want a 
base for selecting. Although the preface acknowledges that 
“this book is meant to be introductory, however, and does 
not provide final answers,” the author stresses his wish that 
the book will “provide a basis upon which further conversa-
tions can take place.” 

I recommend the book highly to both those who love 
literature and those who teach it. Davis’ call for a “positive 
and coherent literary theory or movement that can stand 
shoulder to shoulder with other competing theories” (p. 99) 
is appropriate and timely. Let the conversations begin.

 
 
Wilma McClarty (Ed.D., University of Montana) chairs 
the Department of English at Southern Adventist 
University in Collegedale, Tennessee, U.S.A. Email: 
wmclarty@southern.edu.

BOOKS

Knowing God 
in the Real World,
by Jon Paulien (Nampa, Idaho: Pacific 
Press Publ. Assn. 2001; 160 pp.; 
paperback).

Reviewed by 
Raúl Esperante

Teaching Literature: 
A Seventh-day Adventist 
Approach, 
by Delmer Davis (Berrien Springs, 
Michigan: Andrews University Press, 
2002; 100 pp., paperback).

Reviewed by 
Wilma McClarty

 Adventist teachers of literature have long debated what 
should be taught in their discipline and how it should be 
related to their faith. Davis attempts to provide an answer 
to this dilemma. His book stimulates discussion by raising 
issues and synthesizing responses, with special emphasis on 
contemporary literary challenges.

Starting with a discussion of what is literature and why 
should it be read, Davis documents varied reactions to both 
questions, beginning with the view that literature provides 
pleasure and enlightens readers’ ability to more clearly see 
their life and times. Next, he moves to a discussion of liter-
ary theories and canon issues, analyzing literary approaches, 
different philosophies about how art is created, and the 
relationship of a literary work to both reader and author. 
The discussion leads him to conclude, “In the end, then, 
a Christian approach to literature cannot be seen as totally 
separate from other approaches” (p. 41).

The section dealing with Ellen White and literature 
argues that while she “specifically condemns fiction-reading 
and theatrical performances, she also writes certain balanc-
ing statements that provide support for what teachers of 
literature attempt to accomplish in the classroom” (p. 46). 
The author then references some key Adventist literary 
critics and deals with teaching of the Bible as literature. A 
discussion of literary criticism and the Adventist Church 
follows.

 Examples, summaries, and analyses cement the book into 
a unified whole, although Davis’ ambitious purpose might 
suggest otherwise. That he did the research needed to share 
accurate but brief introductions to major literary theories 
and critics is evident throughout. The book is readable and 
informative—a commendable combination that provides a 
solid base in this one slim volume to ensure informed dis-
cussions about Christian literary issues. 

Davis provides a very helpful recommended reading list 
with more than 30 annotated suggestions. Perhaps the 
author should have included two other books: Rainbows for 
the Fallen World by Calvin Seerveld and Literature Through 
the Eyes of Faith by Susan Gallagher and Roger Lundin. 
The book ends with an appendix, A Guide to the Teaching of 

When a writer combines an understanding of human 
attitudes in everyday matters, his psychological background, 
and a deep concern about how to achieve fullness in life, 
the result is a great book on how to become successful in 
faith and in life. This is a book about spiritual attitudes in 
real life, about how to experience a deep transformation in 
our daily habits in order to achieve personal excellence. But 
above all, is a book about being just who you are…in God. 

Jon Paulien, a New Testament scholar who teaches at the 
Seventh-day Adventist Theological Seminary in Berrien 
Springs, Michigan, really hits the nail on the head as he 
brings the issue of salvation to a personal level. The book 
starts with an analysis of how we see ourselves, how we feel 
about ourselves (“self-worth strategies”) and the implications 
on achieving success and relationships. 

This section allows readers to see themselves from the 
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around 300 million, live in Africa and the West; this sug-
gests the situation is not going to disappear.

Schantz explains in clear and direct prose what is involved 
in being a Muslim: What Muslims believe and how their 
faith influences their lifestyle. He details where and how they 
differ from Christians. He addresses the many challenges and 
difficulties that Muslims face living in the West as well as the 
Western nations’ attempts to achieve peaceful co-existence.

The author offers insights on the difficulties that fun-
damentalist Muslims face in adapting to Western culture 
and laws. The harsh measures imposed on Muslims by the 
Shari’ah law in resolving the problems they encounter in the 
relaxed, promiscuous Western society, and in their dealing 
with backslidden Muslims are carefully examined.

Schantz calls for a Christian attitude toward Muslims. His 
appeal is to avoid both the hateful demonizing and the indif-
ferent attitudes that many adopt. He emphasizes that preju-
dice against a person because of race, color of skin, language, 
or religion is un-Christian and beneath the dignity of all. 
However, to witness to one’s faith, pointing out fundamental 
differences, is a Christian responsibility, which should not 
be compromised. Islam and Christianity have irreconcilable 
differences in their understanding of Jesus and the nature of 
God, which cannot be ignored.

Borge Schantz is a well-known international scholar and 
researcher who writes out of a vast experience of living in 
Islamic countries, lecturing to audiences of Islamic scholars, 
and teaching graduate courses on Islam. 

This is a wide-ranging book, covering the life of 
Muhammad, the Koran, Shari’ah law and its implications, 
the Five Pillars and the Five Articles of Islamic faith, and 
Muslim lifestyle. Chapters 9 through 11 address Islam in the 
21st. century, Muslim life in the West and the issue of coex-
istence. Especially valuable are chapters 12 and 13, which 
deal with Christianity’s mandate to evangelize the world and 
the concept of salvation in Christianity and Islam. A useful 
three-page glossary and a short bibliography are included, 
but there is no index. 

This is a first-class non-technical introduction to Islam. It 
will appeal to anyone wanting to understand the nature of 
Islamic faith and practice and the tensions and problem that 
exist in Western society. Both Christians and Muslims can 
read this book with profit and benefit to both communities. 

Patrick J. Boyle is an Adventist minister and freelance 
writer residing in England. An excerpt of this book was 
published in Dialogue 16:2 with the title, “How to wit-
ness to your Muslim friends.”

Islam in the Post 9/11 World, 
by Borge Schantz (Alma Park, 
Grantham, Lincs., England: Autumn 
House, 2004; 164 pp.; paperback).

Reviewed by 
Patrick J. Boyle

outside and encourages them to seek out those characteris-
tics that are valuable in the search for real life. That real life, 
called “authenticity” by the author, is the theme of the rest 
of the book.  It is achieved by first recognizing that we can-
not do anything by ourselves, but only through God. 

Salvation is not attained, but given by grace; therefore, 
we don’t have to worry about fulfilling requisites or meet-
ing goals of perfection. We just need to “practice faith” 
(Chapter 2). How do we do that? Paulien brings up the 
usual topic: Real, active faith and life are found in God 
through meaningful prayer, in-depth Bible study, and shar-
ing. What makes his suggestions truly useful is that he goes 
beyond superficial solutions and gives practical ideas on 
how to achieve those goals.

In the final two chapters, the author writes at length on 
prayer, the benefits associated with intercessory prayer, and 
how to overcome barriers to prayer life in order to attain 
the goal of authenticity. Paulien indicates that a lack of 
authenticity destroys our self-esteem, our spiritual growth, 
our relationships, our finances, and even our health, and 
goes on to propose five simple steps to authenticity.  

Those who seek a more profound relationship with the 
Giver of faith and salvation while still playing the real game 
of life will find this book a source of ideas and reflection. 

Raúl Esperante (Ph.D., Loma Linda University) is a 
scientist at the Geoscience Research Institute, Loma 
Linda, California, U.S.A. Email: resperante@univ.llu.edu.

Christianity and Islam account for nearly half of the 
world’s population. Their interaction has produced bit-
ter and prolonged conflict, especially during the Crusades 
of the medieval period. The terrorist attacks in New York, 
Washington, D.C., and Madrid have sharply focused the dif-
ferences between Islam, Christianity, and secular society. The 
invasion of Iraq, the Arab/Israeli conflict, and the continu-
ing war against terrorism have heightened tensions between 
Islam and the West. Roughly a quarter of all of Muslims, 
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VIEWPOINT
Religion always loses?
by Paul Giem

 Whenever religion and science have 
a dispute about some question of fact, 
religion always loses. So goes a com-
mon belief. The implication is that 
religion should never make any factual 
claims, as it has no contact with real-
ity. This claim is supported by appeals 
to the physics of Galileo, the geology 
of Hutton and Lyell, the biology of 
Darwin, and the psychology of Freud 
and others. It is claimed that religion, 
especially supernatural religion, has 
always lost in the past, and it will 
always lose in the future. We should 
either abandon it or at least adopt a 
liberal version that makes no testable 
claims.

For some religions, such an assertion 
is irrelevant, as these religions do not 
make any claims about the physical 
universe. But for biblical Christianity, 
such an assertion would be fatal. For 
how could it talk about the creation 
of the world and subsequent Fall, the 
Exodus, the resurrection of Jesus, and 
His promised second coming as mat-
ters of fact? Remove them, and biblical 
Christianity collapses. 

 However, there are several problems 
with the claim that “religion always 
loses.” First, strictly speaking, the 
dispute is not really between science 
and religion; there are scientists on the 
“religion” side, and theologians on the 
“science” side. The dispute is really 
between naturalism and supernatural-
ism, between those who believe that 
the universe is self-contained and never 
has any interference from outside, and 
those who believe God can, and some-
times does, change the natural course 
of events.

That being the case, the Galileo 
affair does not belong with the other 
examples. Both sides shared a super-

After Thiele,2 the chronology of Kings 
and Chronicles was (and is) seen as 
coherent and capable of serving as a 
corrective to secular chronology.3 A 
biblical approach has won, or at least 
has shown itself to be much better at 
explaining the data. Religion did not 
lose in this case, and it appears unlike-
ly to lose in the future here.

Another counterexample is the Book 
of Daniel. Skeptics originally stated 
that Belshazzar never existed, that the 
chronology was hopelessly confused, 
and that since the entire book was fic-
tion, there was no point in looking for 
the characters in history.4 

Time has forced a change in that 
view of history. Belshazzar not only 
existed, but also turned out to be the 
crown prince (also king in Hebrew 
parlance), able only to offer the third 
rulership in the kingdom. The chro-
nology of Nebuchadnezzar taking 
captives from Jerusalem turns out to 
have been precisely correct. Perhaps 
most interesting, the names of Daniel5 
and his three friends6 have been found 
in Babylonian documents. This does 
not mean that every statement in the 
Book of Daniel has been confirmed. 
The identity of Darius the Mede is 
still in doubt (although we have not 
eliminated all candidates). But the case 
for the historicity of Daniel is clearly 
better than in the past. Religion is 
winning here.

Examples from science
The same can be said of science. 

For more than a century, Adventists 
defended, on the basis of inspira-
tion, the view that tobacco was “a 
slow, insidious, but most malignant 
poison.”7 At the time this was writ-
ten, this view was not shared by the 
scientific community, but over the 
last 50 years, the evidence has become 
overwhelming that the hypothesis 
originally associated with religion was 
correct. Religion did not lose here. The 
same author spoke in favor of a veg-
etarian diet, and evidence continues to 
grow in its favor. 

naturalistic worldview. The only theo-
logical issue was whether incidental 
details in the Bible were to be treated 
as ontologically (really) accurate, or 
merely phenomenologically (only 
describing appearances) accurate, and 
the authority of the Catholic Church 
in general. It does not even involve 
the authority of the Pope speaking ex 
cathedra.

The proposition that religion does 
not always lose is true, but trivial. 
Science can never completely prove 
anything wrong. In science, even if 
a theory appears to be well ahead of 
another, it is always possible that more 
evidence will tip the scales in favor of 
the currently out-of-favor theory. We 
can argue that a theory has made accu-
rate predictions. But we cannot scien-
tifically know with absolute certainty 
that a given theory is true. 

So we will rephrase the proposi-
tion to give it more empirical content: 
Scientific and historical hypotheses 
arising from and/or compatible with 
supernaturalistic philosophy sometimes 
have considerably more empirical sup-
port than hypotheses arising from and/
or compatible with naturalistic philos-
ophy. Perhaps more importantly, this 
support has, in some cases, increased 
substantially with time.

Examples from history
In the domain of history, one coun-

terexample to the “religion always 
loses” argument is the reliability of 
the chronology of the biblical books 
of Kings and Chronicles. For a long 
time, skeptics believed a “biblical” 
chronology did not exist, and that 
what confused pieces of chronology 
did exist were totally incompatible 
with the “real,” secular chronology.1  
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There are also cases directly relevant 
to the creation-evolution controversy. 
The first example is in cosmology. 
Does the universe extend backward in 
time indefinitely, or is there a finite 
limit to the age of the universe? Most 
scientists strongly favor the former, 
often with an explicit anti-supernatural 
bias given as the reason for their pref-
erence.8 This bias formed a major part 
of the objection to Big Bang cosmol-
ogy. If the universe had a beginning, 
that at least suggests that it might 
require a Creator. The desire to protect 
an eternal universe was so great that in 
doing so, Einstein made what he later 
called his biggest blunder,9 introducing 
a cosmological constant into the equa-
tion for the universe to keep it roughly 
static. However, the weight of evidence 
is now solidly behind the concept that 
the universe did have a beginning. 
Religion is not losing here.

Another example is the claimed 
existence of vestigial organs. Since 
Darwin, vestigial organs have been 
used as an argument against design, 
and therefore against a designer. In 
the classical exposition, Wiedersheim10 
listed more than 150 structures that 
he considered vestigial. He was care-
ful to note that some of them, such as 
the thyroid and adrenal glands, prob-
ably had some function, in which case 
they might not be truly vestigial, and 
that this could be the case with other 
organs. But some of his followers were 
not so cautious, and it was not uncom-
mon for such organs as the thymus, 
the pituitary, and the appendix to be 
written off as completely useless.11 
This lack of caution was necessary if 
vestigial organs were to be used against 
believers in design, because if some 
function could be attributed to them, 
then their existence in a designed 
organism would not count as evidence 
against a designer.12 However, this lack 
of caution was ill-advised, as further 
investigation has found a reason-
able function for all these structures, 
destroying, sometimes dramatically, 
the argument against design. It could 

be argued that in this case, anti-super-
naturalist prejudice actually was det-
rimental to science, tending to cause 
scientists not to investigate possible 
functions for a structure because their 
naturalistic prejudice suggested that it 
had no function.

It could be further argued that anti-
supernaturalistic prejudice actually 
killed people. Although the spleen 
was not on Wiedersheim’s list, when 
I went to medical school, it was com-
monly written off as a practically use-
less organ that we would be better off 
without, as it tended to bleed when 
injured. (It was argued that its only 
use was to show that humans and 
dogs shared a common ancestor; in 
dogs, the spleen stores blood for auto-
transfusion in case of bleeding.) As a 
result, when the organ did get injured, 
it was commonly removed, without 
any attempt to preserve its function. 
Only later did it become apparent 
that not having a spleen predisposed 
one to overwhelming pneumococcal 
infections. Surgical practice today is 
to preserve splenic function whenever 
possible, either by repairing the spleen 
or, failing that, by leaving small bits 
in the abdomen and hoping that they 
attach themselves.

It can be argued that believers in 
naturalism should have known better. 
Any truly vestigial organ should even-
tually be completely lost, and possibly 
fairly rapidly. But admitting this would 
deprive proponents of naturalism of 
a favorite argument.13 Apparently, the 
need to discredit creationists prevented 
a cool-headed evaluation of the evi-
dence and theory.

 History repeated itself with the 
“junk DNA” controversy. When DNA 
was discovered, many evolutionists 
assumed that there were vast quanti-
ties of totally useless DNA, dubbed 
“junk DNA,” in the genome of vari-
ous organisms, including humans. As 
noted by Standish,14 they were perhaps 
ignoring evolutionary theory in their 
anti-supernaturalist bias. But the point 
remains that supernaturalists generally 

made a better prediction about the 
extent of “junk DNA,” and therefore 
anti-supernaturalist bias actually hin-
dered research (the reverse of what is 
usually claimed).

Growth in understanding
This brings up an important point. 

One of the reasons “science” (natu-
ralism) claims not to lose is that it 
embraces findings that were originally 
thought to favor “religion” (supernatu-
ralism). Thus the temporality of the 
universe, and some other ideas such as 
the harmfulness of tobacco, are sim-
ply incorporated into the naturalistic 
model, and the modern believer in 
naturalism is often unaware of the reli-
gious overtones of the previous contro-
versies. The topic is viewed as simply 
another example of the steady advance 
of science.

However, the same flexibility is 
not always granted to religion. For 
example, most theologians have 
incorporated a heliocentric view of 
the solar system into their theology. 
But believers in naturalism will not 
let them forget that at one time the 
majority of Christians15 disagreed 
with the heliocentric theory, and the 
Catholic Church disagreed strongly 
enough that it forced Galileo to recant 
and banned his books, an action it has 
been forced to repudiate. The church 
was in error here. But if one can hold 
modern Christianity accountable for 
the mistakes of the majority of its pre-
decessors, one can also hold naturalism 
accountable for the mistakes of the 
majority of its predecessors.

 This brings us to a final point. The 
reason for using the argument that 
“religion always loses” is to avoid hav-
ing to deal with various subjects where 
supernaturalism is apparently win-
ning at present, and where if it wins, 
naturalism is dead. Naturalism can 
survive the historicity of the numbers 
in Kings and Chronicles, or the toxic-
ity of tobacco, or even (as deism) the 
Big Bang. Naturalism cannot survive 
without a naturalistic explanation 
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for the origin of life. And yet there 
is no such explanation, not even a 
remotely plausible one. The more we 
know, the worse it looks. Naturalism 
implicitly recognizes this. The best 
evidence for this is its insistence on the 
monophyletic origin of life (that is, 
all life forms are descended from one 
original form). Despite evidence for 
the Cambrian explosion16 and different 
genetic codes for some organisms (e.g., 
Paramecium), believers in naturalism 
continue to insist that all organisms 
on Earth share a common ancestor. If 
they really believed that life was that 
easy to start, they would simply accept 
the hypothesis that it started a number 
of different times. The fact that they 
cling to the monophyletic origin of life 
testifies that they implicitly recognize 
the difficulty of getting life started 
even once, let alone multiple times.

But believers in naturalism are 
absolutely committed to a non-super-
natural origin for life. Some idea of the 
strength of that commitment can be 
gathered from a passage in an excellent 
(and still accurate) book by Robert 
Shapiro entitled Origins: A Skeptic’s 
Guide to the Origin of Life on Earth.17 
In it, he points out the flaws of the 
various theories, finally opting for a 
theory of short non-modern peptides 
as the least problematic. But on page 
130 he displays his own prejudice: 
“Some future day may yet arrive when 
all reasonable chemical experiments 
run to discover a probable origin for 
life have failed unequivocally. Further, 
new geological evidence may indicate 
a sudden appearance of life on the 
earth. Finally, we may have explored 
the universe and found no trace of 
life, or processes leading to life, else-
where. In such a case, some scientists 
might choose to turn to religion for 
an answer. Others, however, myself 
included, would attempt to sort out 
the surviving less probable scientific 
explanations in the hope of selecting 
one that was still more likely than the 
remainder.”

 So naturalism requires a defense 

against the obvious. And the best 
defense is, “We have never lost yet. 
You always do if you wait long 
enough.” In the case of the origin of 
life, it appears that naturalism would 
have lost a long time ago if its adher-
ents had not refused to recognize the 
loss.

The only problem with the “religion 
always loses” defense is that it is not 
true. Even in hindsight it is not true, 
and if current research trends contin-
ue, it will certainly not be true. Such 
an assertion should be recognized as 
what it is, a faith statement disagreeing 
with the apparent lessons of history 
and science. Religion does not always 
lose.18 

Paul Giem (M.D., Loma Linda 
University) is an emergency physi-
cian practicing in California. His 
scholarly pursuits include the inter-
face between science, religion, and 
history, and he has written a book 
on the subject, Scientific Theology 
(available at http://www.scientific-
theology.com). He can be reached 
at paulgiem@yahoo.com.
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Attention, 
Adventist 
Professionals

If you hold a degree in any field and 
have an email address, we encourage 
you to join the Adventist Professionals’ 
Network (APN). Sponsored by the 
Adventist Church, this global electronic 
registry assists participant institutions 
and agencies in locating consultants with 
expertise, volunteers for mission assign-
ments, and candidates for positions in 
teaching, administration, or research. Enter 
your professional information directly in 
the APN website:

http://apn.adventist.org 
Encourage other Adventist professionals 

to register!

Risks and benefits
Unquestionably there are risks 

of encouraging scholarship in the 
Seventh-day Adventist Church. For the 
individual, it can lead to a preponder-
ance of time being spent on research, 
which may detract from other vital 
projects. Individuals can become side-
tracked and lose sight of the bigger 
picture and their research can lead 
them to uncomfortable questions, or 
worse, to arrogance and an unwilling-
ness to listen to the communities that 
they serve.

Institutions also run risks in encour-
aging scholarship. If not approached 
with careful focus, it can be expensive 
in time and money, and result in 
limited value to the institution and 
its mission. Similarly, without careful 
planning, resources can be allocated 
without a clear strategy for meeting 
institutional goals.

There are risks to the church also. 
In particular, scholarship can open up 
discussions that are potentially divisive 
and destructive, with issues becom-
ing important in themselves while the 
needs of the church are forgotten.

Nevertheless, the benefits to all 
groups are immense. The individual 
receives the benefit of new or enriched 
knowledge, including the opportunity 
for a deepened understanding of God. 
Where research involves students, they 
also benefit from close work with fac-
ulty members and the synergy of team 
endeavors. 

The institution inevitably benefits 
practically. Its reputation can be raised; 
there is the potential for enhanced fac-
ulty interaction and fulfillment. Senior 
researchers will gain satisfaction from 
mentoring younger Christian scholars. 
More than that, an institution that is 
actively engaged in scholarship, espe-
cially scholarship that links to institu-
tional mission, will itself be energized. 
In these ways, scholarship and research 
become a vital part of Seventh-day 
Adventist education.

Finally, there are benefits to the 
church. Good scholarship can only 

enrich the church and its message. It 
increases conviction and shows the 
application of doctrine to the life of all 
believers. It raises the level of thinking 
and discovery in the church, which 
gives its members the knowledge and 
skills to articulate more effectively the 
message of the church and its relevance 
to society. It provides vibrancy and 
energy. The church will be empowered 
by thinking, exploring and creative 
members who are focused on advanc-
ing the Christian mission. 

*This document was developed 
by a committee composed of Joe 
Galusha, Andrea Luxton, John McVay, 
and Humberto M. Rasi.

  1. Ernest Boyer, Scholarship Reconsidered: Priorities 
of the Professoriate (Princeton: Carnegie 
Foundation for the Advancement of Teaching, 
1990).

  2. Douglas Jacobsen and Rhonda Hustedt 
Jacobsen, Scholarship and Christian Faith: 
Enlarging the Conversation (New York: Oxford 
University Press, 2004).

that are incompatible with the prem-
ises and doctrines of the church. This 
would affect the way that scholars, 
for example, use the environment and 
respect the rights of individuals. 

Responsible research is partly a mat-
ter of being ethical in the process of 
researching and developing conclu-
sions. This includes adhering to appro-
priate legal requirements and proto-
cols, and showing the highest level of 
academic integrity. In the context of 
Christian scholarship, it also means 
careful consideration of how and 
where material and ideas will be dis-
seminated. Scholars will recognize the 
influence of their work on the wider 
community and will be responsible 
not only to fellow scholars, but to the 
church and its mission, and to God. 

Therefore, while the Adventist 
scholar should be given broad freedom 
to explore ideas and not feel restricted 
in using God-given talents, the church 
should expect that a scholar will show 
sensitivity and restraint when intro-
ducing ideas or concepts that may be 
divisive to the church. Before commu-
nicating such ideas in a public forum, 
the scholar should first share the ideas 
with a small group of peers, then 
carefully publish within the scholarly 
community. Depending on the area 
of research, discussion with institu-
tional and church administrators may 
prove valuable. If these consultations 
confirm that the results of the research 
will not be destructive for wider dis-
semination, then the scholar should 
feel free to present the ideas publicly, 
including presentation of the material 
to students in a classroom setting. Care 
should also be exercised when projects 
are undertaken in collaboration with 
individuals who have views opposed to 
those of the church in order to avoid 
negative impact on the church’s repu-
tation.

Scholarship
Continued from page 27.
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With more than a million Seventh-
day Adventists in Brazil, the number 
of Adventist students attending public 
universities is also growing. A new 
enthusiasm for campus ministry is 
being felt in many areas of the country. 
Here are some of the 2004 highlights:

Rio Grande do Norte. The theme 
of the 4th Congress of Adventist 
University Students was “A Short 
History of the Earth,” based on the 
title of the book authored by Nahor 
Neves de Souza Junior, an Adventist 
geologist who was the featured speaker. 

Held in the city of Mossoro July 
30-August 1, the congress was co-
sponsored by ACAUPA (the acronym 
of the student association) and the 
Youth Ministries Department of the 
Northeast Brazil Mission, with almost 
200 students in attendance. Several 
professors from the State University of 
Rio Grande do Norte also attended the 
meetings.

Souza, who teaches at Brazil 
Adventist University, Engenheiro 
Coelho campus, spoke about the 
compatibility between some geological 

phenomena and biblical Flood data. 
Many participants expressed appre-
ciation for the arguments provided, 
which will help them to give reason for 
their faith. “I was glad to learn that it’s 
possible to harmonize aspects of the 
biblical narrative with the findings of 
science,” stated Cleine Aglacy, a biol-
ogy student at the Federal University 
of Rio Grande do Norte.

Parana. On August 7, members of 
the Adventist student association for 
the region (known as AUANP), held 
its first meeting in the city of Maringa, 
in the state of Parana. About 700 stu-
dents were present, representing 47 
institutions of higher learning in the 
North Parana Conference territory. 

Journalist Michelson Borges led the 

 ACTION REPORT

The Cebu Institute of Technology 
Adventist Pherophos Technologians 
(CITPAT) is affiliated with AMiCUS-
Cebu, an organization that caters 
to the needs of Adventist students 
attending public colleges and univer-
sities in the city of Cebu, in central 
Philippines. Our aim is to help stu-
dents enrich their relationship with 
our Lord and train them to be witness-
es and local church leaders. We also 
want to create among the members a 
sense of camaraderie so that they will 
not be lured by worldly pleasures.

 Since its inception, CITPAT has 
been actively involved in church visita-
tion. We go to small or new churches 
where there are only few members, 
and often no pastor. The group spends 
the entire day with the believers, assist-
ing in Sabbath school, divine service, 
and Adventist Youth Fellowship. Such 

AMiCUS active 
in central Philippines
by Kevin Ransom

Some members of the CITPAT 
together with others from different 
AMiCUS chapters at Bato, Santander 
“Celebration Seminar,” pose with 
leaders from the Central Visayan 
Conference.

activities not only help the church 
members but also provide leadership 
training for AMiCUS members.

Occasionally, CITPAT members 
are invited to take care of programs 
in large city churches. Regular general 
assembly and leadership training semi-
nars organized by AMiCUS help pre-
pare the members for such activities. 
Recently, CITPAT singers performed 
concerts in three different churches in 
Cebu, which they plan to continue to 
help fund other activities, such as com-
munity outreach. CITPAT also makes 
its presence felt at the annual confer-
ence-wide youth leadership training 
seminar where they get to mingle with 
other AMiCUS chapter members from 
other places.

 Currently, CITPAT has 36 active 
members, and the number is growing. 
Check our attractive homepage: http://

www.geocities.com/amicuspat/. We ask 
fellow Adventist college and university 
students to pray for our group so that 
we may continue to study and serve 
for the glory of our Lord.

Kevin Ransom is the vice-president 
of CITPAT. Email: amicuspat@yahoo.
com.

Brazil on the move
by Fabiana Amaral, Irineo Koch, and Erton Kohler
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Sabbath school discussion and invited 
students to contribute to the lesson 
guides provided by the Collegiate 
Quarterly. In the afternoon, Rodrigo 
P. Silva discussed recent archeologi-
cal discoveries that shed light on the 
Bible and confirm its historicity. Then 
attorney Jorge Avila outlined the con-
stitutional rights of Brazilian Adventist 
students.

Three weeks later, a group of 
Adventist students in the city of 
Curitiba met to organize an associa-
tion. Fabiano Silva, president of the 
Adventist university student group 
in Porto Alegre, Rio Grande do Sul 
(known as AGUA) reported on their 
organization and activities. Paulo 
Stravink, a business consultant, spoke 
of the important witnessing role that 
Adventist students can play on cam-
pus. The South Parana Conference 
Youth Department director provided 
support for the meeting and was 
involved in the discussions.

Mato Grosso. On August 21, 40 
students attending institutions of 
higher learning in the capital city of 
Cuiaba, in the state of Mato Grosso, 
met to share experiences and discuss 
their needs. “For a long time we 
needed to come together to plan an 
Adventist student association to help 
us grow spiritually,” stated Eledir da 

More than 300 delegates partici-
pated in the first National Congress 
of Adventist University Students, held 
August 6-8, 2004, at the Santiago, 
Chile Central church, with representa-
tives from all regions of the country 
and from the Adventist University 
of Chile. The congress was jointly 
sponsored by the Departments of 
Education and Youth of the Chile 
Union and their counterparts in the 
north, central, and southern regions.

During the program, Adventist pro-
fessionals lectured on topics such as 
creation-evolution, dentistry, and psy-
chiatry. On Saturday night, delegates 
enjoyed a social and sporting event, 
which included aerobics, various team 
sports, and swimming.

Erton Kohler is director of the 
Youth Department and AMiCUS 
coordinator for the South American 
Division in Brasilia, Brazil. His email: 
ertonkohler@dsa.org.br.

Cruz Martins. “I congratulate them for 
this initiative,” declared Pastor Paulo 
Bravo. “It’s important for our young 
adults to find ways to strengthen their 
academic and professional develop-
ment without forgetting the funda-
mental role of faith in their lives.”   

Sao Paulo. During August 27-29, 
the Engenheiro Coelho campus of 
the Adventist University of Sao Paulo 
hosted the fourth in a series of sym-
posia that brought together 1,500 
Adventist students attending our own 
institutions of higher learning and 
those studying at public university 
campuses. Organized by campus coun-
seling center coordinator Marly Timm, 
the theme was “The Self-Identity of 
the Adventist University Student” and 
included lectures, social activities, and 
music.

Timm observed, “based on my con-
versations with our students, it’s clear 
that when they feel comfortable with 
their Adventist identity, they live a bet-
ter life. Our role as educators is to help 
them strengthen their identity.”

Among the lecturers were psycholo-
gists, physicians, journalists, theolo-
gians, educators, and ministers who 
provided students with an opportu-
nity to understand their identity, to 

Continued on page 25.

Students in Chile 
hold first national 
congress
by Erton Kohler

Send us your 
group’s report

Leaders of Adventist university student 
associations are invited to send a brief 
report of their group’s activities and one 
or two digital photos for publication in 
Dialogue. Include all relevant information 
about the student group, describe its main 
activities, challenges, and plans, and list the 
name, position, and email address of the 
report’s author.  Send them to Humberto 
M. Rasi (102555.2215@compuserve.com) 
and to Esther Rodriguez (rodrigueze@gc.
adventist.org). Thank you!

Participants enjoyed the premiere of a Christ-centered musical.
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Adegbaju Adewoye: 33; male; 
single; a civil engineer interested in 
exchanging ideas with architects, engi-
neers, and people involved in build-
ing construction; hobbies: music and 
youth activities; correspondence in 
English or Yoruba. NIGERIA. Email: 
adegbajuaa@yahoo.com.

Kwabena Adjei: 22; male; single; 
studying accounting; interests: reading, 
sports, listening to music, and mak-
ing new friends; correspondence in 
English. Address: Sunyani Polytechnic; 
P.O. Box 206; Sunyani Brong Ahajo; 
GHANA. Email: ajeikwabee@yahoo.
com.

Victor Adjei: 23; male; single; 
studying to become a teacher at St. 
Joseph’s Training College; hobbies: 
sports, reading, music, and mak-
ing new friends; correspondence 
in English. Address: P.O. Box 98; 
Nkoranza, B/A; GHANA.

Eva Catalina Alonso S.: 21; 
female; single; pursuing a degree in 
veterinary medicine at Universidad 
Nacional de Tucumán; interests: 
nature, music, and travel; correspon-
dence Spanish or Portuguese. Address: 
Laprida 567 4o. Piso, Departamento 
A; 4000 San Miguel de Tucumán; 
Tucumán; ARGENTINA. Email: 
caty_turtle@hotmail.com.

Wilmar Y. Andrade G.: 26; female; 
single; completing a degree in account-
ing at Universidad de Oriente; inter-
ests: playing the guitar, reading, and 
volleyball; correspondence in Spanish. 
VENEZUELA. Email: wilmar_
andrade@yahoo.es.

Fabiano de Carvalho Araujo: 21; 

male; single; pursuing a degree in 
Portuguese language and literature at 
Universidade Federal do Rio Grande 
do Norte; interests: Bible proph-
ecy, science and religion, music, and 
sports; correspondence in Portuguese, 
English, French or Spanish. Address: 
Rua Aracatuba 55; Santarem, Natal, 
RN; 59129-590 BRAZIL. Email: 
fabianoiasd@ig.com.br.

Dana Joy Asuncion: 20; female; 
single; pursuing a degree in nurs-
ing at Adventist University of the 
Philippines; interests: sports, nature, 
music, and travel; correspondence in 
English or Filipino. Address: P.O. Box 
1834; Manila 1099; PHILIPPINES. 
Email:djaea2pt@yahoo.com.

Armstrong Chinonso Azubuike: 
30; male; single; pursuing a degree in 
physics and electronics technology; 
interests: playing the organ, travel, 
reading, and making new friends; 
correspondence in English. Address: 
S.D.A. Church Akpaa 1; P.M.B. 
7115; Aba, Abia State; NIGERIA. 
Email: armstac@yahoo.com or 
armstac@hotmail.com.

Nefel M. Balasta: 24; female; 
single; completed a degree in business 
administration at Misamis University; 
interests: cooking, playing the guitar, 
listening and collecting Christian 
music; correspondence in English. 
Address: Poblacion 4, Rama Beach; 
Clarin, Misamis Occidental; 7201 
PHILIPPINES. Email: nefelf4@yahoo.
com.

Big Olivier Bampige: 23; male 
single; an electrician; interests: music, 
soccer, and decoration; correspondence 

in French or English. Address: B.P. 
1710; Bujumbura; BURUNDI. Email: 
bigolivier2@yahoo.fr.

Priscila Rodrigues Barbosa: 21; 
female; single; pursuing a degree 
in nursing; hobbies: travel, camp-
ing, and reading; correspondence 
in Portuguese or Spanish. Address: 
Estr. de Itapecerica 5859, Jd. IAE; 
Sao Paulo, SP; 05858-001 BRAZIL. 
Email: prscilakpaz@hotmail.com.

Julia Berjarano: 46; female; 
divorced; a dental hygienist; interests: 
reading, painting, music, and making 
new friends; correspondence in English 
or Spanish. Address: 146 E 13th 
Street; Hialeah, FL 33010l; U.S.A.

Kwami Boateng: 26; male; single; 
holds a certificate in drug dispensing 
technology from Kumasi Polytechnic; 
hobbies: music, travel, soccer, and 
working in the computer; correspon-
dence in English. Address: P.O. Box 
391; Asawase, Kumasi; GHANA. 
Email: kbjunior2002@yahoo.com.

Edgar V. Bojos: 22; male; single; 
pursuing a degree in theology at 
Central Philippine Adventist College; 
interests: nature, sports, and music; 
correspondence in English. Address: 
CPAC; P.O. Box 420; 6100 Bacolod 
City; PHILIPPINES. Email: edgar_
052002@yahoo.com.

Vivian Cabral: 23; female; divorced; 
pursuing a degree in education at Sao 
Paulo Adventist University; interests: 
studying the Bible, Christian music, 
singing, and sports; correspondence 
in Portuguese. Address: Rod. SP 332, 
Km 160; Caixa Postal 11 – Apoio 
Academico; 13165-970 Engenheiro 
Coelho, SP; BRAZIL. Email: 
viviankcabral@yahoo.com.br.

Claudia Janet Camasca V.: 26; 
female; single; a teacher with a degree 
in primary education; interests: shar-
ing my faith, teaching, and mak-
ing new friends; correspondence in 
Spanish or Portuguese. PERU. Email: 
claudiajanet2001@hotmail.com.

Nora G. Carreón S.: 50; female; a 
nurse; interests: collecting coins and 
stamps, handicrafts, and listening to 
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music; correspondence in Spanish. 
Address: Calle Cuauhtémoc 1304 
Pte.; Montemorelos, N.L.; MEXICO. 
Email: scrapbook48@hotmail.com.

Evelyn Cezar: 29; female; single; 
holds a degree in biology; interests: 
reading, hiking, basketball, and learn-
ing more about butterflies; correspon-
dence in English or Tagalog. Address: 
Kyo Hyon 2, Dong Chungju City; 
380-052 SOUTH KOREA. Email: 
jugger_naut11@yahoo.com.

Donald Chepkuto: 24; male; single; 
completing a degree in mathemat-
ics and computer science at Jomo 
Kenyatta University: hobbies: reading 
Christian materials, encouraging bro-
ken hearts, hiking, and singing; cor-
respondence in English or Kiswahili. 
Address: P.O. Box. 265; Cheptais; 
KENYA. Email: chepkutwodc@yahoo.
com.

Enemanna Innocent Chimere: 
24; male; single; pursuing a degree in 
electrical engineering; interests: soccer 
and making new friends; correspon-
dence in English. NIGERIA. Email: 
moseslinoplus@yahoo.com.

Evulobi Chinwe Comfort: 28; 
male. Single; pursuing a degree in mass 
communication at Babcock University; 
hobbies: writing, reading, travel, and 
working with Adventurers; correspon-
dence in English. NIGERIA. Email: 
getcommy@yahoo.com.

Esperanza María de la Cruz: 29; 
female; single; pursuing a degree in 
clinical psychology at Universidad 
Autónoma de Santo Domingo; inter-
ests: travel, studying, and making new 
friends; correspondence in Spanish. 
Address: Autopista Duarte Km. 14, 
La Trinitaria # 56; Santo Domingo; 
DOMINICAN REPUBLIC. Email: 
morenadelacruz2000@yahoo.com  or  
morenadelacruz@hotmail.com.

Carlos Antonio Di Prato: 22; male; 
single; studying law at Universidad 
Nacional del Comahue; interests: 
reading, writing, and travel; corre-
spondence in Spanish. Address: Islas 
Orcadas 3145; 8332 General Roca, 
Río Negro; ARGENTINA. Email: 
italo_argentino83@yahoo.com.ar.

Alexandro Almeida Dos Anjos: 
26; male; single; completing a degree 
in computing; hobbies: travel, camp-
ing, and reading; correspondence 
in Portuguese or Spanish. Address: 
Estr. De Itapecerica 5859, Jd. IAE; 
Sao Paulo, SP; 05858-001 BRAZIL. 
Email: alexdosanjos@hotmail.com.

Efien Sunday Eknem: 25; female; 
single; a registered nurse, midwife, 
and AIDS counselor; interests: sing-
ing, presenting health lectures, cook-
ing, and reading; correspondence in 
English. Address: Health Care Centre; 
No. 42 Faith Road; P.O. Box 2992; 
Uyo, Akwa Ibom State; NIGERIA.

Esther Carolina Espinal: 20; 
female; single; pursuing a degree in 
bioanalysis at Centro Universitario 
Regional de Santiago; interests: sports, 
Christian music, and to prepare to 
enter the New Earth by the grace 
of Jesus Christ; correspondence in 
Spanish. Address: Villa Guazumal No. 
3, Tamboril; Santiago; DOMINICAN 
REPUBLIC. Email: laflaquita_
83@hotmail.com.

Cecilia Tabos Florendo: 21; female; 
single; pursuing a degree in educa-
tion at Adventist University of the 
Philippines; interests: camping, hiking, 
and teaching children; correspondence 
in English. PHILIPPINES. Email: 
escapo28@yahoo.com.

Pascaline Fokou: 28; female; 
single; completing a degree in African 
literature at Université de Yaoundé; 
interests: reading, religious music, 
travel, and nature; correspondence 
in English or French. Address: B.P. 
4578; Yaoundé; CAMEROUN. Email: 
pscaline2002@yahoo.fr.

Anani Folly: 34; male; married; 
a photographer and a specialist in 
serigraphy; interests: research, travel, 
and discovery; correspondence in 
French or English. TOGO. Email: 
folyyves@yahoo.fr.

Henry Guevara Díaz: 37; male; 
single; holds a degree in accounting; 
hobbies: reading, music, walking, and 
friendship; correspondence in Spanish. 
Address: Padre Billini #89; Barahona; 
DOMINICAN REPUBLIC. Email: 

hamos222@hotmail.com
Dora Inés González Grau: 42; 

female: divorced; holds a degree in 
library science; interests: the sea, 
poetry, music, and collecting post-
cards; correspondence in Spanish. 
Address: Camilo Cienfuegos 357; 
Contramaestre, 92100 Santiago; 
CUBA.

Duncan Gichaba: 29; male; single; 
studying aviation; interests: movies, 
music, and nature; correspondence 
in English. Address: Box 450-00515 
BuruBuru; Nairobi; KENYA. Email: 
gichaba2001@yahoo.com.

Elbita Hidalgo M.: 37; female; 
divorced; a nurse specialized in 
gyneco-obstetrics; interests: church 
activities, helping others, travel, and 
learning more about the Bible; cor-
respondence in Spanish. Address: Calle 
100 de octubre # 518 entre Maceo 
y Céspedes; Banes, Holguín; 82300 
CUBA.

Lydiana Jesmin: 22; female; single; 
studying toward a diploma in nursing; 
hobbies: playing the piano, making 
crafts, cycling, and travel; correspon-
dence in English. Address: Penang 
Adventist Hospital; Burma Road 465; 
10350 Penang; MALAYSIA.

Edgar Moisés Julca: 28; male; mar-
ried; holds a degree in social sciences, 
now pursuing a graduate degree at 
Universidad Peruana Unión: interests: 
exchanging ideas and articles on histo-
ry, soccer, reading, and camping; cor-
respondence in Spanish or Portuguese. 
Address: Calle Los Virreyes, Manzana 
B-3, Lote 2, Urb. Ceres III Etapa; 
Ate Vitarte; Lima; PERU. Email: 
edgarjulca@hotmail.com.

Uziel Nyembo Kilongozi: 29; 
male; single; pursuing a degree in 
political science at Université de 
Lubumbashi; interests: music, read-
ing the Bible, soccer, and using the 
internet; correspondence in French, 
Swahili, or Lingala. DEMOCRATIC 
REPUBLIC OF CONGO. Email: 
jamaakilongozi@yahoo.fr or 
mulendakilngozi@yahoo.fr.

Keuva Kiniawe: 25; male; single; 
pursuing a degree in agriculture sci-
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ence; interests: cooking, listening to 
music, and playing volleyball; corre-
spondence in English. Address: Papua 
New Guinea University of Technology; 
Department of Agriculture; Private 
Mail Bag; Morobe Province; 
PAPUA NEW GUINEA. Email: 
j8500480@std.unitech.ac.pg.

Marjorie A. Labastilla: 25; female; 
single; holds a degree in account-
ing from Mindanao State University, 
now working as a missionary; hob-
bies: playing the piano, reading, and 
exchanging ideas; correspondence 
in English or Tagalog. Address: 
Kyonggido Pyongtaeksi; Seojeongdong 
20-4; Seventh-day Adventist Stongtan 
Church; 459-812 SOUTH KOREA. 
Email: yetz79@yahoo.com.  

Zulien Leyva U.: 21; female; single; 
pursuing a degree in accounting and 
finance at Universidad de Oriente; 
interests: listening to Christian music, 
reading, travel, and learning about 
other cultures; correspondence in 
Spanish or English. Address: Santo 
Tomás No. 914 entre Santa Rosa y 
Princesa; 90100 Santiago; CUBA. 
Email: zulien@eco.uo.edu.cu.

Alona Madriaga: 23; female; 
single; completing a degree in nurs-
ing at Adventist University of the 
Philippines; interests: singing, playing 
the guitar, reading, and sports; cor-
respondence in English or Filipino. 
Address: P.O. Box 1834; Manila 
1099; PHILIPPINES. Email: alona_
madriaga@yahoo.com.

Hezron Matingae Magati: 25; 
male; single; holds a diploma in 
laboratory technology; hobbies: 
sports, singing, travel, and mak-
ing new friends; correspondence in 
English. Address: P.O. Box 59492; 
00200 Nairobi; KENYA. Email: 
matingae@yahoo.com.

Olearis José Mago V.: 36; male; 
married; holds a degree in com-
puter science from Universidad de 
Montemorelos; interests: sports, 
Christian music, and graphic design; 
correspondence in Spanish or English. 
VENEZUELA. Email: olearis@cantv.
net.

Fernando Mallea: 22; male; 
single; a computer technician pursu-
ing a degree in civil engineering at 
Universidad de San Juan; interests: 
learning Arabic, ancient civilizations, 
drawing, and the sciences; correspon-
dence in Spanish. ARGENTINA. 
Email: nano_oekista@yahoo.com.ar.

Samuel Majyambere: 24; male; sin-
gle; pursuing a degree in geography at 
National University of Rwanda; inter-
ests: friendship, Christian music, tech-
nology, and helping people; correspon-
dence in French, English, or Swahili. 
RWANDA. Email: rwasam@yahoo.fr  
or  smajyambere@hotmail.com.

Alain Maloba M.: 23; male; single; 
has a diploma in commercial admin-
istration; interests: reading, sport cars, 
meeting new friends, and travel; cor-
respondence in French. Address: 07, 
Avenue des Poissons; Quartier Bel-
Air; Lubumbashi; DEMOCRATIC 
REPUBLIC OF CONGO. Email: 
quebecmaloba@yahoo.fr.

Rafael Antonio Marques: 19; male; 
single; pursuing a degree in biology 
at Universidade Paranaense; interests: 
collecting stamps and coins; reading, 
nature, and chess; correspondence in 
Portuguese or Spanish. Address: Rua 
da Bandeira No. 565; Centro; CP 71 
Altonia, Parana; 87550-000 BRAZIL. 
Email: falcao_scoop@yahoo.com.br.

Sandra Sofía Martínez O.: 28; 
female; single; a computer program-
mer and technician; interests: music, 
reading, and internet exchanges; cor-
respondence in Spanish or English. 
Address: Nuevo Bosque, Manzana 
31, Lote 13 Primera Etapa, 2o. Piso; 
Cartagena; COLOMBIA. Email: 
rumbatotal2003@yahoo.com.

Joseph Mbata: 31; male; single; 
pursuing a degree in logistics manage-
ment at Rand University; interests: 
reading philosophical and reli-
gious books, and outdoor adven-
tures; correspondence in English 
or Zulu. Address: 3419 Moleleki 
Ext. 1, Kwenzekile; Kastlehong; 
1433 SOUTH AFRICA. Email: 
jozymbatha@hotmail.com.

Windy Metasari: 19; female; single; 

pursuing a degree in English at State 
University of Medan; interests: sing-
ing, reading, and leading in adventur-
ers club; correspondence in Indonesian 
or English. Address: Jl. Danau 
Mantana No. 01; Tebingtinggi, North 
Sumatra; 20621 INDONESIA. Email: 
windiie@yahoo.com.

George Nyasinga Michieka: 25; 
male; single; pursuing a degree in tech-
nology at Kenyatta University; inter-
ests: reading science and technology 
magazines, communicating through 
internet, and soccer; correspondence 
in English or Kiswahili. Address: P.O. 
Box 7878 – GPO; Nairobi; KENYA. 
Email mnyasinga@yahoo.com  or  
michieka2002@yahoo.com.

Byron O. Moncada: 24; male; 
single; pursuing a degree in petro-
leum engineering; interests: playing 
the piano and the bassoon, classical 
and religious music, and making new 
friends; correspondence in Spanish 
or English. VENEZUELA. Email: 
ingbyronfgt@hotmail.com. 

Sydney Alves Moreira: 26; male; 
single; pursuing a degree in geography 
at Universidade Estadual de Paraiba; 
interests: Christian friendship, col-
lecting stamps, and exchanging cul-
tural information; correspondence 
in Portuguese, English, or Spanish. 
Address: Rua Carmelita G. Perazzo, 
365 – Cj. P. Perazzo; 58397-000 Areia, 
PB; BRAZIL.

Franko Neil: 30; male; single; pur-
suing a degree in nursing at Kenyan 
University; interests: volleyball, scrabble, 
travel, and gospel music; correspondence 
in English or Kiswahili. KENYA. Email: 
jr0112345@yahoo.com.

Ellin Ngala: 19; female; single; pur-
suing a degree in business; interests: 
making new friends, singing, sports, 
and helping people; correspondence in 
English or Burmese. Address: MUAS; 
Mosokwin Rd.; Myaung Mya Myo; 
MYANMAR.

Amani Ngamije: 23; male; 
single; pursuing a degree in account-
ing; interests: sports, studying the 
Bible, and travel; correspondence 
in French, English, Swahili, or 
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Invitation
If you are an Adventist college/university 

student or professional and wish to be 
listed in Interchange, send us the following 
information: (1) Your full name, with your 
family name in capital letters; (2) your age; 
(3) your sex; (4) your marital status; (5) 
your current field of studies or degree 
obtained and specialty; (6) the college 
or university you are attending or from 
which you graduated; (7) your top three 
hobbies or interests; (8) language(s) in 
which you would like to correspond; (9) 
the name of the local Adventist congrega-
tion of which you are a member; (10) 
your mailing address; (11) if available, your 
email address. Please write clearly. Mail this 
information to Dialogue Interchange; 12501 
Old Columbia Pike; Silver Spring, MD 
20904- 6600; U.S.A. You can also use email: 
ssicalo@yahoo.com We will list here only 
those who provide all the 10 items of 
information requested above. 

Dialogue cannot assume responsibility 
for the accuracy of the information submit-
ted or for the content of the correspon-
dence that may ensue.

Kinyarwanda. Address: Universite 
Adventiste d’Afrique Central; P.O. 
Box 2461; Kigali; RWANDA. Email: 
angamije@yahoo.fr.

William Khumbo Ngwira: 31; 
male; single; holds a degree in environ-
mental science and technology from 
the University of Malawi; hobbies: 
watching football, playing volleyball, 
and reading the Bible; correspon-
dence in English. Address: National 
Research Council of Malawi; P.O. Box 
30745l Lilongwe; MALAWI. Email: 
wingwira@yahoo.co.uk.

Milagros Novas: 28; female; single; 
a teacher in an Adventist school; inter-
ests: reading, music, and collecting 
postcards, coins, and flags; correspon-
dence in English or Spanish. Address: 
Donantes #34; Villa Estela, Barahona; 
DOMINICAN REPUBLIC. Email: 
madenovas@hotmail.com.

Gordon Odoyo: 26; male; single; pur-
suing a degree in business administration 
at Jabalpur University; interests: sports, 
reading, and listening to gospel music; 
correspondence in English or Kiswahili. 
Address: Polt No. 15; Alok Nagar 
Adhartal, Jabalpur 428004; INDIA. 
Email: odoyog@rediffmail.com.

John Odhiambo Otieno: 26; 
male; single; completed a degree in 
mathematics, physics, and chemis-
try at Karnataka University; inter-
ests: witnessing for Christ, meeting 
new friends, and learning the latest 
in science and technology; cor-
respondence in English. Address: 
c/o Pt. Banmanakatti; Laxmi 
Nivas, Plot 34; Jayanagar, Dharwad 
580001 Karnataka; INDIA. Email: 
odhishom@yahoo.com.

John-Nard Paquibot: 27; male; 
single; completing a degree in mechan-
ical engineering at the University of 
the Visayas; interests: singing, playing 
the guitar, swimming, and fishing; 
correspondence in English. Address: 
Buyong Maribago, Lapu-Lapu City 
6015; Cebu; PHILIPPINES.

Sandra Paredes R.: 22; female; sin-
gle; studying medicine at Universidad 
Central del Este; interests: camping, 
listening to music, learning about 

child psychology, and making new 
friends; correspondence in Spanish. 
DOMINICAN REPUBLIC. Email: 
agar06@hotmail.com.

Muditha Rathnamali Perera: 23; 
female; single; seeking a primary teacher 
training diploma; hobbies: reading, 
meeting new friends, and gardening; cor-
respondence in English. Address: # 815 
Ganemulla Road; Thumpaliya, Ja-Ela; 
SRI LANKA. Email: janitha@lgo.lk.

Paulus Puri: 21; male; single; 
pursuing a degree in accounting at 
Unitech; correspondence in English. 
Interests: church activities and making 
new friends. Address: Private Mail Bag; 
Lae; Morobe Province; PAPUA NEW 
GUINEA. Email: a2200839@std.uni-
tech.ac.pg.

Bárbara Quesada Hernández: 32; 
female; married; a nurse and a mother 
of three children; interests: travel, 
Christian music, and sharing my faith; 
correspondence in English or Spanish. 
Address: Calle Donato Mármol 
#131 entre Cavada y Leyva; Cibara, 
Holguín; 82100 CUBA.

Julio César Reyes V.: 21; male; 
single; pursuing a degree in accounting 
at Universidad Linda Vista; interests: 
learning about other cultures, sports, 
and reading stories; correspondence 
in Spanish. Address: Apartado 79; 
Magdalena de Kino; Sonora 84160; 
MEXICO. Email: jcr_35@hotmail.
com  or  jcr_202002@yahoo.com.mx.

Amalia Rioual: 19; female; single; 
studying medicine at Universite Rene 
Descartes; interests: biology, nature, 
reading, and rollers; correspondence in 
French. Address: 4-6-8 Place Jacques 
Madaule, Appt. 711; 92130 Issy-
les-Moulineaux; FRANCE. Email: 
guylene.rioual@wanadoo.fr.

Eduardo Rocabado M.: 22; 
male; single ; pursuing a degree in 
ecology and environmental engi-
neering at Universidad Tecnológica 
Boliviana; interests: mountain climb-
ing, trekking, and meeting new 
friends; correspondence in Spanish, 
Portuguese, or English. Address: 
Julio Sánchez 711, Parque Líbano 
San Pedro; La Paz; BOLIVIA. Email: 

eduarantony@hotmail.com.
Marisel Rode: 24; female; single; 

pursuing a degree in agronomy 
at Universidad Nacional de Entre 
Ríos; interests: reading, travel, 
and making new friends; cor-
respondence in Spanish. Address: 
Corrientes 545; 3156 Hernández, 
Entre Ríos; ARGENTINA. Email: 
maru1054ar@hotmail.com or 
maricelrode@argentina.com.

Samanta Rode: 27; female; single; 
an architect assistant studying toward 
a degree in teaching drawing; interests: 
camping, travel, collecting poems, 
and making new friends; correspon-
dence in Spanish. Address: Ruta 
1, Km. 120 _; Colonia Valdense; 
70202 Colonia; URUGUAY. Email: 
samantarode@yahoo.com ar.  or  
samyr25@hotmail.com.

Markos Tulho Matos Rodrigues: 
26; male; single; pursuing a degree 
in geography at Universidade do 
Estado da Bahia; correspondence 
in Portuguese. BRAZIL. Email: 
markostulho@yahoo.com.br.


